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It seems ta me that sermons have, during my life-time, 
retrograded in accuracy of thought and language, in rever- 
ence, and in Scriptural quotation ; particularly in Scriptural 
illustration. A common anecdote too often takes the place 
of exemplification from the lives and actions of the Patriarchs 
and the Saints of the Old Testament. On the other hand, 
they have improved in simplicity of language and metaphor, 
in sympathy with the character and feelings of the people 
addressed, and in freedom. They are not sufficiently doc- 
trinal, but they are fairly practical. Why should not practice 
rest on the sure foundation of great truths; that is, upon 
dogma? 

Should sermons still be published when so many are 
preached, and the people are saturated with pulpit exhor- 
tations ? 

Well, there are always some persons who like to read 
sermons, and it is well to supply them with wholesome 
reading. As long as Kingsley and Robertson, on the one 
hand, are appreciated, and on the other, Newman, Keble, 
Pusey, and Liddon, no volume of sermons can be expected 
to attain a high place ; but then, if only the highest are to be 
published, it may be said that only the highest can be listened 
to. There must be a place for moderate preachers — or what 
should I do? — and, therefore, there must be a place for 
moderate sermons, published as well as preached. 



VI. 

The average mind does not appreciate the highest, and yet 
has its needs. The demand of the g^reatest number is not 
for the highest, and their demand has a just claim for satis- 
faction. 

The merit of this little volume, which does not come up to 
my theory of Scriptural illustration and enrichment, is that 
it meets the feelings and needs of the many, without stooping 
to their weakness. It has no flowery false imagery, no 
" padding/' as it is called by Reviewers, nothing o^ captandum. 
The preacher is calm, truthful, earnest. He knows, and 
which is better feels, the difficulties of his fellow-mortals. 
He reaches out a hand to them. They cannot well deny 
what he says, nor can they feel aggrieved by it. He is not 
too high for them. He does not perceptibly stoop to their 
level, but by sympathy and experience he is so nearly on 
their level that he can grasp their hand and lift them on to a 
ledge higher up. I hope, therefore, that these sermons, most 
of which I have heard in this church, will be valued beyond 
our contracted limits, and will do a good work. 

W. E. HEYGATE. 
Brighstone, 

Isle of Wight. 
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9n atJbent dhntition. 

(Advent.) 



S. Luke xviir. 8. 
" When the Son of Man cometh. shall He find faith on the earth ? " 

A SEARCHING qucstion, dear brethren, and a sad one, 
was this that our Blessed Lord asked. Before trying 
to answer it (and we should try to do so) we might 
well ask two other questions like it. 

First, then, when our Lord came to this earth 
eighteen hundred years ago, did He find faith fAen ? 
In the neighbourhood of His own earthly home we 
are told that " He could do no mighty work, save that 
He laid His hands upon a few sick folk, and healed 
them," and (as S. Mark adds) " He marvelled because 
of their unbeliefl" A few were looking and waiting 

A 
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for Him, such as Simeon and Anna, and His own 
forerunner, the Baptist ; a few welcomed Him when 
He came, and believed in Him thoroughly, but oh ! 
how few ! — hardly enough to turn the balance which 
was all against Him. And it was not as if He had 
come to the heathen and the ignorant, from whom no 
faith was to be expected, but " He came unto His 
own, and His own received Him not." Such was the 
Saviour's reception at His first Advent. Can we say 
that He found faith on the earth ? 

Then, for the second question, does He find faith 
now when He comes to us, as He does come, in so 
many ways ? When He comes to us in His Holy 
Word, does He find faith in us ? As we sit listening 
to His message as conveyed to us in sermons, or more 
directly in the Lessons from the Bible, does He find in 
us believing hearts as well as listening ears ? When 
He comes to us in the Sacraments, and chiefly in the 
Sacrament of His own Body and Blood, does He find 
faith in us ? What are the motives He sees to be 
governing us ? Why do we go to Communion ? Is 
it to shew our own goodness, or to receive Hitn^ as 
knowing that we cannot do without Him ? Is it real 
faith that draws us to Him — faith in His love — faith 
in His power, coupled with the sense of our own need ? 
Or, again, when He comes to us in trouble, does He 
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find faith in us? Does He find us ready to trust 
Him, ready to believe that what He does is for the 
best ? Does He find such faith as that of Job, who 
could say, '* Though He slay me, yet will I trust in 
Him ? " How often is it with us as with the Lord's 
disciples of old. Tossed about on life's troubled sea, 
we think that He has forgotten — that He does not care 
for us. Well might He say to us, as He said to them, 
" Why are ye so fearful ? how is it that ye have no 
faith ? " Oh ! that He should find us, as so often He 
does find us, doubting His love. His wisdom, His care 
for us ! 

And now for our Lord's own question — " When the 
Son of Man cometh, shall He find faith on the earth ? " 
Will He find it in the world at large ? It often seems 
to me strange, and sad too, to think what the condition 
of Christendom has been through the eighteen centuries 
that have passed since Christ's first coming. Where 
has been the peace which Prophets foretold ? where the 
peace of which Angels sang ? Instead of peace, all these 
hundreds of years there have been " wars and rumours 
of wars," " nation " rising " against nation, and king- 
dom against kingdom," and even in Christ's Holy 
Church itself heresies, strife and division. Yet Christ 
Himself said that so it would be : " Think not that I 
am come to send peace on earth : I came not to send 
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peace, but a sword." Christ indeed came to bring 
peace, but sinful men have turned peace into war. 
And so the Saviour's question is one for sad and 
serious thought ; " When the Son of Man cometh, will 
He find faith on the earth ? " Will Christians have lost 
heart ? Will sin and strife have got the upper hand, 
and God be all but forgotten ? 

And, then, what of our own dear country ? When 
the Son of Man cometh, will He find faith in England ? 
Will her candle still be burning ? And, if still burn- 
ing, will it be bright and clear? Remember, it is 
not so with some countries and places which once were 
Christian. In Ephesus, for instance, the light of the 
Gospel has long ago ceased to shine. We can trace 
the beginning of her fall in the Revelation of S. John. 
" Nevertheless I have somewhat against thee, because 
thou hast left thy first love. Remember, therefore, 
from whence thou art fallen, and repent, and do the 
first works ; or else I will come unto thee quickly, and 
will remove thy candlestick out of his place, except 
thou repent." God forbid that this should ever 
happen to England. Yet when we see religious 
teaching turned out of many of our schools, and in 
many other ways God's claims made light of, can we 
help being sad at heart and doubtful of the issue ? Be 
sure of this, brethren, that if ever England forsakes 
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her God, God will forsake her. Must it not be as 
true of nations as of individuals — " Them that honour 
Me, I will honour ; and they that despise Me shall be 
lightly esteemed ? " Of our own dear country, then, 
we may well ask, " When the Son of Man cometh, 
shall He find faith on the earth ? " 

Last of all, let us come to ourselves. We are not, 
perhaps, used to the thought of Christ's Second Advent 
taking place during our own lifetime. In fact, though 
we have no right to do so, we take it for granted 
that it will not be so. But, even then, surely the 
Second Coming of Christ will be to each one of us the 
day of our death. If He come not to the whole 
world while we are still living, yet He will come to 
you and me when we have to die. And, " When the 
Son of Man cometh, will He fmd faith ? " Will He 
find us believing in Him, waiting for Him? Our 
Lord Himself said that, as the ages rolled on, " the 
love of many" should "wax cold" (and love and 
faith are next of kin to each other). So it was with 
that Church of Ephesus we mentioned ; she had " left " 
her " first love." Oh ! will you and I be like them ? 
Shall we be amongst the many whose love has waxed 
cold — who^ losing faith, say, "What is the good of 
trying to serve God?" 

How quickly time goes, we often say. Yes, but do 
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we take to heart that other truth that should ever go 
along with it — ** The Lord is at hand ? " 

** But oh ! frail hearts, and spirits dark ! 
The season's flight unwam'd we mark, 
But miss the Judge behind the door, 
For all the light of sacred lore." 

In fact the passage of time may work upon us with 
very different effect, depending on how we set our 
minds and hearts to be taught by it. It may make 
us careful and watchful, or it may help to make us 
very careless. To different ears it speaks with very 
different voice. * The same things happen every year ; 
"where is the promise of His coming?"' says the 
unbeliever. *The things are happening which the 
Lord Jesus said should happen ; His Word is true,' 
says the believer. Thus the lapse of time either helps 
us to believe more firmly in God's Word, and so to 
watch and pray, or else it makes us still more careless. 
How often, alas ! the latter is the case ! The seasons 
come and go so regularly. Life, with many of us, 
glides on unmarked by any great events or changes ; 
even when changes do come to us, if they rouse us 
for a time, we soon get used to them, and fall into the 
old accustomed ways, as if the world and we should 
last for ever ! Busied and troubled we are about 
many things. Amidst them all the Saviour puts His 
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question to us, " When the Son of Man cometh, shall 
He find faith on the earth ? " God grant that question 
may not be in vain. Let it be for each one of us to 
answer the Lord — not presumptuously, not resting on 
our own strength, but humbly and meekly depending 
on His grace, — * Yea, Lord, Thou shalt find faith, at 
least in me ; Thou shalt find me waiting and watching 
for Thee ; ** Lord, I believe ; help Thou mine un- 
belief." ' 



Sermon II. 



let UK alone. 

{Advent, or End of Year.) 



S. Mark i. 24. 
" Let us alone." 

So men often say. If a clergyman or other friend tries 
to put in a word of kindly advice, to turn the thoughts 
from things of earth to something higher, they resent 
it. If they do not say as much, at any rate their 
thoughts are something Hke this : * Why does he come 
interfering? I don't want his advice; I wish he 
would leave me alone.' 

Just think, brethren, what such words or thoughts 
mean. That we may learn this better, let us go back 
to the text. 

It was in the Synagogue at Capernaum that Jesus 
was teaching one Sabbath Day, when someone sud- 
denly cried out in a loud voice, " Let us alone ; what 
have we to do with Thee. Thou Jesus of Nazareth? 
art Thou come to destroy us ? I know Thee who 
Thou art, the Holy One of God." 
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So it was to Jesus Christ that the words were 
spoken, " Let us alone." This wretched man did not 
want to be interfered with. Why ? What was Christ 
going to do ? Was He going to hurt him ? Was He 
going to torment him or destroy him, as the poor man 
seemed to think ? Nay, He was come to heal and to 
deliver. The Saviour soon proved the nature of His 
mission, not only by healing this poor man, but by 
countless other works of mercy, so that many were 
glad to come to Him with their diseases of all kinds, 
and even flocked about Him so that He could hardly 
move. On this same evening, as we read, " when 
the sun did set, they brought unto Him all that were 
diseased, and them that were possessed with devils. 
And all the city was gathered together at the door." 
And surely we may well believe that (even before the 
fame of His miracles was spread abroad, when as 
yet He was only, just entering on His ministry.) the 
Saviour's very face must have spoken of mercy and 
healing. Yet here we read of one who only wanted 
to be left alone. " Let us alone ; what have we to do 
with Thee, Thou Jesus of Nazareth ? " Strange that 
anyone should have used such words to the merciful 
and loving Jesus. 

But stranger still, far stranger, that men and women 
should ever be so minded now — and not ignorant, 
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heathen men and women, not even the heathen of our 
own crowded cities, for whom so much may be pleaded 
in excuse, but brought up in quiet country villages in 
the full knowledge of Christ's Gospel, baptized, per- 
haps confirmed — is it not strange indeed that anyone 
brought up with such surroundings should ever be so 
indifferent as to want for nothing but to be left alone 
to go his own way, though it be the way of death 1 
Yet so it often is. A friend would help, but help is 
not wanted. Nay, the greatest Friend of all is waiting 
to come with healing and mercy and every blessing, 
and yet unthankful man would rather not hear about 
Him. He does not want to be troubled r he only 
wants to be let alone. Brethren, how shall we account 
for this ? How ? 

Let us turn to the text again, and I think we shall 
find some explanation. Who was it that spoke the 
strange, sad words we are thinking about? To all 
outward appearance it was a human being — a man. 
Yet in reality it was no man that spoke, but an evil 
spirit within the man. It is a terrible mystery 
altogether. But one thing is clear enough from the 
sacred Gospels — that wretched men were actually 
"possessed," under the power of some evil spirit, 
nay, of more than one, as many as seven, and more 
than that ! The slavery was so thoroughly, so sadly 
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real, that we can trace in the accounts which tell of 
these miserable people the terrible confusion that 
exists between the man himself, in his own proper 
nature, and the evil spirit, or spirits, which enslaved 
him. It comes out most vividly in S. Mark's account 
of a poor demoniac whom Jesus met in the country of 
the Gadarenes. Jesus asks him, "What is thy name ? " 
And the answer is, " My name is legion : for 7ae are 
many. And he besought Him much that He would 
not send f/iem away out of the country." My and we, 
he and them. The poor man speaks first in the 
singular and then in the plural, hardly seeming to 
know who or what he is. So it was not the man who 
refused Christ's kind offices, and asked to be let alone, 
but the evil spirit within the man. He was not him- 
self when he spoke as he did. 

And when a man would be left now to go on in 
his sins unchecked and unwarned, he is not himself. 
*Let me alone; don't disturb me in my sins,' could 
never come from the better part of him. No man in 
his right mind and in his own better nature can 
shrink from God, for was he not made to be the com- 
panion of God ? No man in his right mind can ask 
God to leave him, for he must know that he cannot 
live without Him. No, it is when the worldly, carnal, 
fallen nature of a man has got the better of him that 
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he becomes sullen and indifferent, and says, ** Let me 
alone." It is when he is nursing some bitter spirit, 
or planning some evil deed, that he resents the kind 
words of human friendship, shuts his ears to God's 
warning voice, and bids conscience hold her peace. 
Indeed he is not in his right mind ; he has forgotten 
who and what he is — a being of wonderful poweis, 
created and redeemed by God — he is not himself. 

* Then he cannot help himself,' someone will say. 
Nay, Christian friend, now you are forgetting the grace 
of God j you are forgetting that our fallen nature 
need not get the upper hand, because Jesus Christ 
came to earth to deliver us from it. We are not left 
helpless. You must often have felt, when you did 
some wrong act, that you were not actually compelled 
to do it ; strong as the temptation was, you might have 
fought against it ; but you did not ; you gave way, and 
di«i the wrong thing. And therefore, though it is very 
true that, when we do wrong, we are not ourselves ; 
yet this does not excuse us, because there is always a 
way out of temptation if we would seek it and follow 
it. But every time we neglect this way of escape, and 
give way to sin without a struggle, we weaken our 
power of resistance, and strengthen the power that sin 
has over us. So little by little we let our fallen, evil 
nature get the better of us, and thus do things that 
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in our right mind we should never think of doing. 
Alas ! that it should be so ! 

To go back once more to the text, " Let us alone." 
How would it be with us, brethren, if God did leave 
us to ourselves ? How was it with Saul when God 
gave him up, and " Samuel came no more to see Saul 
until the day of his death ? " When Samuel was dead, 
Saul would have brought him back if he could, and 
gladly listened to his advice : but it was of no use 
then ; it was too late ; he had chosen his own way, and 
God had left him to it. How was it with Balaam ? 
He knew God's will, yet he wanted his own way, and 
God let him have it, and it ended in his ruin. So, 
again, in Hosea we read, " Ephraim is joined to idols : 
let him alone ; " and our Lord, speaking of the Phari- 
sees, says, " Let them alone ; they be blind leaders of 
the blind. And if the blind lead the blind, both shall 
fall into the ditch." Nothing but ruin can come to us 
if God leaves us alone. Oh ! well for us is it that He 
does nof leave us. " It is good for me that I have 
been in trouble," was the experience of the Psalmist : 
" Before I was troubled, I went wrong : but now have 
I kept Thy Word." Oh ! how great is God's mercy ! 
When Adam fell God left him not alone, but in the 
midst of the sentence of punishment came the promise 
of a Saviour. When the Israelites tried Him so sorely 
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by their disobedience and self-will, God punished them, 
but did not give them over to their sins. All through 
the Bible, all through the history of the world, we trace 
His patience and long-suffering. Men have continually 
said, " Let us alone," but God has not left them alone, 
because He knew that to do so would have been their 
ruin. Here and there we meet with cases like SauPs 
and Balaam's — given us no doubt as warnings to show 
us what must come of our being left to ourselves, but 
how much more commonly do we see God bearing 
with His people — patiently .watching and waiting for 
their repentance — pleading with them — sending warn- 
ings and chastisements — trying all means to bring 
them to a right mind — doing everything, in fact, but 
leaving them to perish-. He knocks at the door, and, 
when men will not listen, comes back again and again 
to see whether they are any readier to give ear to Him, 
and take Him into their hearts. 

And this must remind us, brethren, of a sense in 
whiph God does let us alone — for which we owe Him 
our deepest and most humble gratitude. How often 
has He let us alone, when we deserved punishment ! 
How long has He spared us, when He might justly 
have cut us off in our sins — for ever ! You remember 
a parable of our Lord's that bears on this : " A certain 
man had a fig tree planted in his vineyard ; and he 
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came and sought fruit thereon, and found none. 
Then said he unto the dresser of his vineyard, Behold, 
these three years I come seeking fruit on this fig tree, 
and find none : cut it down ; why cumbereth it the 
ground ? And he answering said unto him, Lord, let 
it alone this year also, till I shall dig about it, and 
dung it : and if it bear fruit, well : and if not, then 
after that thou shalt cut it down." Three years ! 
How long has God been looking for fruit from us, and 
looking in vain ? Think, brethren, what opportunities 
we have had of bearing the fruit of good works, and how 
little fruit we have borne I And yet we are still here. 
Surely someone must have been pleading for us ; and 
who but He " who ever liveth to make intercession 
for us ? " Yet even that intercession cannot avail for 
ever. It is not asked that the barren tree shall stand 
for ever, fruitful or unfruitful. The pleading is only 
for a longer trial — for another chance : " let it alone 
this year." Ah ! how know you but that in the courts 
of heaven that request was made concerning ^^« at 
the beginning of the year — "let it alone Ms year:** 
and now ** this year" is all but gone ! Has the prayer 
— has the mercy — has the respite had any effect? 
Has the tree borne fruit ? 

Brother Christian, do not put these thoughts from 
you. When God speaks to you, either outwardly 
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through the voice of a friend, or inwardly through 
your own conscience, do not spurn the voice, or shrink 
from it. Do not say, * Let me alone ; leave me in 
peace : \ for what kind of peace is it to be left to 
perish ? In one sense we may pray, * " Let us alone ; " 
" Deal not with us according to our sins ; " ** O spare 
me a little, that I may recover my strength ; '' grant 
us time for true repentance.' But oh ! in a different 
sense we will pray, * Leave us nof alone, deprived of 
Thy grace, unwarned and unchecked. If the tree 
wants pruning, in mercy prune it: do whatsoever 
Thou seest to be needed. Only leave us not alone. 
** Cast me not away from Thy presence, and take not 
Thy Holy Spirit from me." ' Amen. 



Sermon III. 



CI)e dalbatton of dotf. 

{Lenty or General.) 



S. Luke hi. 6. 
"All flesh shall see the salvation of God.** 

The salvation of God is the salvation of man : God 
the Author, man the object of salvation ; God who 
saves, man whom He saves or wills to save. 

Perhaps you will think, dear friends, that this is a 
very common subject to choose. Well, so of course it 
is, and a very wide one too. The very fact, the very 
idea, would fill a world of books, just as S. John said 
of the works of Jesus Christ — that, were they all 
written, " even the world itself could not contain the 
books that should be written." This salvation is the 
one subject of the Bible, the one thing that eternity is 
full of. It is what the Angels " desire to look into," 
and cannot. They cannot comprehend it, because it 
is beyond them, and was before them. Before they 
were created, the salvation of Go^ was a thing already 
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conceived, aye, and before the object of it — man — was 
created either. The salvation of God is a thing of 
eternity, even as God is eternal. 

And if the Angels cannot grasp this, much less can 
we ; the very thought makes us giddy. Yet there the 
fact remains, that from all eternity God designed to 
save you and me. For you must not suppose, dear 
brethren, that you came into the world by accident, 
and that then, seeing you in the world, God offered 
you salvation as a kind of after-thought, as though it 
had been a bad thing to be born, and the only thing 
left was to find some remedy. Oh, no ! It was all 
one whole, one great and eternal design. We are not 
offered salvation because we happen to have been 
bom ; but we were born for salvation — bom to be 
saved. " God hath not appointed us to wrath, but to 
obtain salvation by our Lord Jesus Christ." 

God designed it all ages upon ages before we were 
born — when He sent Noah into the Ark ; when He 
chose Abraham, and bade him leave his old home 
and seek a new one ; when He brought Israel out of 
Egypt, and gave them the land of Canaan. This was 
all part of the preparation, all part of the design. Nay, 
long before all that — before Abraham, or Noah, or 
Adam existed — when the Son of God said, " Lo, I 
come to do Thy will, O God," God had in His mind 



Ct^ dalbatiait of Sati* 19 

your salvation, brother Christian, and mine. No 
wonder that all through the Bible (and especially in 
the Psalms) so much is said of salvation. No wonder 
that we meet so often with such words as " the salva- 
tion of God," "the God of our salvation," "the 
horn," "the rock,*' "the strength of my salvation." 
All manner of common objects are connected with 
salvation — walls, gates, wells, chariots, helmets, gar- 
ments ; the Bible is full of it from beginning to end. 
Oh ! how can we think enough of it ? How can we 
sufficiently praise and adore and thank the God of our 
salvation for this His eternal will and purpose concern- 
ing us? If our ancestors had come into England 
across the Straits of Dover by a path made in the sea, 
should we not be very proud of it ? Would it not be 
a thing made much of in our history (as the Great 
Charter is) ? Well, so was a nation once led to its 
inheritance, and yet that was only a type of a far 
greater thing — a thing in which we all have part. You 
and I, dear friends, have all been brought through 
the waters of Baptism into a state of salvation, so 
that, if we are lost, it will be entirely our own fault. 
How, I say, can we think enough of this, and " how 
shall we escape, if we neglect so great salvation ? " 

And how was it brought about? What was the 
mode of salvation — the way in which God worked ? 
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This, too, you will say is an old story. So it is, but 
have we exhausted it ? Shall we, can we ever exhaust 
it? Can we ever know (in this life at least) ** what is 
the breadth, and length, and depth, and height ? " 
Can we ever know the love of Christ, who worked out 
our salvation in His own Person ? The Incarnation, 
the Atonement — ah ! these words are easy enough to 
use, but how shall we form any idea of their meaning ? 
If we try to grasp it, we are lost in thought — utterly 
lost and bewildered, just as when we try to reckon 
eternity. God became man. Think of it slowly j 
realize it if you can. But one thing we know, dear 
friends : it really did happen. God's way of salvation 
was opened out — not merely in a book, but in a 
Person — in Jesus Christ Himself. So the aged Simeon 
said, "Mine eyes have seen Thy salvation." And 
why? Because he had seen the Saviour Himself. 
Yes. Jesus Christ is salvation, even as He is truth, and 
love, and goodness. He is ** the way, the truth, and 
the life." He is salvation. 

That is what we call the Incarnation, and it is very 
wonderful. But the practical question for you and 
me, brethren, is this. How do we, living t,8oo years 
afterwards, get the benefit of it ? How are we the 
better for it ? The answer is found in things we are 
very familiar with — Baptism, Confirmation, Holy Com- 



munion, together with prayer and meditation and 
Bible reading. The Sacraments, we are told, are the 
"extension of the Incarnation." VVhat does this 
mean ? Why, that this is the way (God's own way) 
in which the Incarnation is brought to bear upon 
each one of us individually. In Holy Baptism each 
one of us is united to Christ — made a member, a very 
part of Him — a " member of His body, of His flesh, 
and of His bones." There is no other way we know 
of in which we can claim any part in Christ; and 
Christ's own words are plain enough — " Go and make 
disciples of all nations, baptizing them in the Name 
of the Father, and of the Son, and of the Holy Ghost." 
Then» all who are baptized should be confirmed, so 
that they may claim their full privileges, and receive 
that increase of grace which, with increase of years, we 
surely need. Confirmation should follow Baptism as 
naturally as youth follows childhood. And then Holy 
Communion — how can we do without that? And 
how can the reality of salvation and of our part in it 
be brought home to each one of us so nearly as in 
those words, " The Body of our Lord Jesus Christ 
. . . the Blood of our Lord Jesus Christ . . . preserve 
thy body and soul unto everlasting life," and in the gift 
which those words express ? 

It ought to be a great comfort to us, brethren, to 
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reflect that, though life is full of mysteries, yet our 
way is clear enough if we will simply and humbly 
do God's bidding. I mean that, while God's part in 
our salvation is altogether wonderful and past finding 
out, our part is so simple. We have just to baptize, and 
He makes the one whom we baptize a member of Him- 
self — how we cannot tell. We have just to eat and 
drink, and He feeds our souls — how we cannot tell. 
So again in prayer we have simply to tell Him our 
wants, and He sends the answer. In everything His 
is the difficult part (if anything can be difficult to Him), 
ours the easy part. 

But then all this makes us without excuse if we 
neglect any of these things, for it is not as if God 
asked of us impossibilities. And so it will not save 
us merely to think, or talk, or hear about these things, 
but we must use them — we must claim our part in 
them. If I wanted the benefits of some Provident 
Society, I should have to become a member of it, and 
abide by its rules : merely saying what a good thing 
it was, or how much I should like to belong to it, 
would not be enough. It is very well to hear in 
sermons how we may receive the grace of God, but 
hearing about it is not actually receiving. And so I 
sometimes think we seem to have drifted away from 
the true idea and object of preaching, which was to 
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convert the heathen, or to instruct the Christian. In 
the New Testament we read how the preaching of the 
Apostles, when not rejected, led to people being 
baptized and becoming Christians. But they did not 
stop there. Having become Christians, " they con- 
tinued stedfastly in the Apostles' doctrine and fellow- 
ship, and in breaking of bread, and in prayers." The 
Apostles taught them what they must do to be saved, 
and they did it. The preachers of those days pro- 
claimed new truths, and men embraced them : we 
preach the old truths over and over again, and — well, 
God knows who receive them ; but it does seem as if 
we were ever beginning again — as if we were con- 
tinually laying afresh the foundations of Christian 
doctrine, instead of going on unto perfection. 

Perhaps you think some of these things — Confirm- 
ation, Communion and so forth — are not necessary. 
But is this safel Things which God Himself has 
ordained, which good men for hundreds of years have 
found to be necessary for them — is it safe to neglect 
such things ? — is it right, is it dutiful, is it grateful ? 
And surely, brethren, it is not what we think that 
is of importance, but what God has commanded. It 
is not for us to choose how we will be saved ; a 
drowning man would not do so. A sick man is never 
a good judge of his own case, and so we, as sinners, 
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cannot be good judges of what is necessary for our 
salvation. Remember, it is the " salvation of God^* — 
the salvation which Ifg works, not we, though we have 
to work with Him. And besides all this, think of our 
dear Lord's ungrudging sacrifice of Himself. If He 
had done only what He was compelled to do, there 
would have been no Temptation in the wilderness, no 
Agony in the Garden, no Cross on Calvary; nay, more, 
He would never have come to earth at all, and we — 
we should not have been saved. 

" All flesh shall see the salvation of God." It is 
true — true of us at any rate. We do see it ; it is 
bound up with every part of our life from the cradle 
to the grave, whether we use it or abuse it, whether 
we profit by it or waste it. Perhaps at no time is it 
seen more clearly than at the open grave of a true 
Christian. For what do all those words of hope 
mean — "I am the resurrection and the life," "in 
sure and certain hope of the resurrection to eternal 
life," and that thanking God that it has pleased Him 
to deliver a soul out of the miseries of this sinful 
world ? — what does all this mean unless it is that the 
salvation of that soul is made certain — that there is 
no more fear of its wasting God's grace or thwarting 
His purpose ? If faithful up to death, safe for ever ; 
no possibility of a fall ; no more temptation, no more 
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trouble ; the " salvation of God " waits for nothing 
but the "glorious consummation of the last day." 

Brethren, what are you doing about this salvation ? 
The text says, "all flesh shall see the salvation of 
God," and here (as I have said) — here, in Christian 
England, we cannot help seeing it; we cannot help 
hearing the Church bells ringing, which tell about it ; 
we cannot help being brought face to face with it in 
many ways. But what are we doing about it ? Shall 
we look on with cold and careless glances, or listen to 
it with half-closed ears, as if it were no concern of 
ours ? Shall we not rather embrace it, and follow it 
up, and work it out with all our hearts ? It is true it 
is God's work ; we could never have done it ; but He 
expects us to work with Him. He says in His Holy 
Word, "Work out your own salvation with fear and 
trembling." When we were baptized, God began this 
great work in us, and do you not think He wishes to 
finish what He has begun? Why, the helps He has 
given us prove that He does. The very existence of 
this Church to which we belong, these Services and 
Sacraments and other means of grace are all one 
grand proof that God would "have all men to be 
saved, and come unto the knowledge of the truth " — 
that He "willeth not the death of a sinner, but rather 
that he should be converted and live." Oh, brethren. 
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put Him to the proof ; take Him at His Word. Prove 
Him by confessing your sins to Him, and see whether 
He will not lighten your burthen. Prove Him at His 
Altar Table, and see whether He will not bless you 
there. Prove Him in more prayer, in thinking of 
Him more, and adoring Him more, and see whether 
He will not do abundantly above all that you can ask 
or think — abundantly here, and still more abundantly 
hereafter. 



Sermon IV. 



{Lent, or General.) 



Ephesians v. 8. 

" Ye were sometimes darkness, but now are ye light in the Lord : 
walk as children of light." 

When God made the world, the first thing created 
was "light" "God said, Let there be light: and 
there was light." And thus, as it was the first thing 
that came from God, it is the one thing of all others 
that best reminds us of Him. There is something 
heavenly about it, whether it be the fresh clear light 
of early morning, or the calm soft light of evening, 
which speaks to us directly of God. At times it is 
almost too bright and pure for our earthly vision. 
When the sun is high up in the heavens, you cannot 
bear to look on it — it would blind you. So "no 
man hath seen God at any time : " He dwelleth " in 
the light that no man can approach unto." Yes, light 
is indeed a heavenly thing — a true image and type 
of God. 
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Hence we can understand why S. Paul speaks of 
Christians as "children of light." We are children 
of God, and therefore children of light. It is so 
whether we think of our creation or redemption. But 
especially is it true of us as redeemed by Jesus Christ. 
For when darkness had spread itself over the world 
and over the souls of men, when Jews and Gentiles 
alike were blinded — the Gentiles by ignorance, the 
Jews by pride — then Christ came — Christ, " the Light 
of the world." " In Him was life, and the life was 
the light of men ; " " that was the true Light, which 
lighteth every man that cometh into the world." So 
Christ said of Himself, " I am the Light of the world : 
he that followeth Me shall not walk in darkness, but 
shall have the light of life. . . . I am come a light 
into* the world, that whosoever believeth on Me should 
not abide in darkness.'' 

And we have been made members of Christ. We 
have been baptized into Him who is the Light of the 
world, and thus made "children of light." Hence 
Holy Baptism used to be called " the enlightenment," 
and there was a custom connected with its adminis- 
tration in early times which was very full of meaning. 
Picture, then, to yourselves this scene. A number of 
people are gathered together on the bank of some 
river — they had no churches then. It is one of the 
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great Baptism days of the Church, and it is early 
morning. The sun is just rising in the east, but in 
the west the landscape lies shrouded in darkness. The 
Catechumens — that is, those who are to be baptized — 
are all ready : but before they are led into the water 
they turn to the west, where darkness still reigns, and, 
holding up their hands as if in horror, cast off their 
allegiance to the prince of darkness, and renounce 
all his evil works ; then, turning to the east, just 
beginning to be lit up by the rising sun, they take 
Christ for their Master, and make their simple con- 
fession of faith. Very full of meaning, I say, was 
this beautiful custom — this turning away from the 
darkness and facing towards the dawning light. It 
was felt to be a real turning from darkness to light — 
from the darkness of heathenism to the light of the 
Gospel. 

Has it not been so ? Has not the Gospel brought 
light into the world ? Think of our present knowledge 
— knowledge which is getting wider and deeper every 
day. Perhaps you will say that this is not necessarily 
connected with Christianity; that some of the old 
heathen nations reached a very high pitch of know- 
ledge and civilization, and that the natural growth of 
the world would account for growth of knowledge. 
But would it account for the increase of the spirit of 
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love and care for others ? What of such institutions 
as hospitals and almshouses, and other methods of 
helping the poor, the weak, and the suffering ? Such 
things were never heard of till Christ came and taught 
us the beauty of brotherly love. And what, after all, 
was all the knowledge the heathen world possessed 
compared with the knowledge of God in Christ ? The 
one was like a brilliantly lighted room : the other is 
the clear bright sunshine. 

And how is it, brethren, when we come to think of 
our hopes — of the light that is thrown upon the 
future, and upon the closing years of life ? " It shall 
come to pass that at evening time it shall be light." 
Even the grave is lighted up, which before was so 
dark. For the evening has the promise of the morn- 
ing : *' Heaviness may endure for a night, but joy 
cometh in the morning." 

And is there no light, meanwhile, on our daily 
path? Yes. "The light shall shine on thy ways." 
We are not captive slaves, set to work in some dark 
dungeon, but " children of light," called to labour in 
God's vineyard under the open sky of His gracious 
providence. We have not to make bricks without 
straw, as the Israelites in Egypt had, but, whatever is 
given us to do, grace and help is given us along with 
it. All is open and clear and straightforward to him 
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who will have it so. Christianity is no gloomy religion. 
We are " children of light." 

What is more simple than the pure white sunbeam ? 
But of what is it composed ? Is it not all the colours 
of the rainbow brought together into one ? What 
again of all the colours which you see in Nature — in 
the flowers, for instance, in your window — whence 
do they come ? They are nothing in themselves : all 
depend upon the light. In the darkness red is no 
longer red, and blue no longer blue : all their beauty 
comes from the light. So, brethren, all that we have 
been thinking of — knowledge, hope, guidance — all 
graces and virtues, all that is bright and lovely, is to 
be traced to Christ, and to Him alone. He is the 
source of all light. He is the " Light of the world," 
the Light of " every man that cometh into the world." 
All light of every kind meets in Him and goes forth 
from Him. He lights our path here. He will be 
the centre of light in Heaven. " The Lamb is the 
light thereof." 

And now, brethren, what is the lesson that all this 
teaches ? It is a very plain and simple one. * You 
are children of God and children of light,* the 
Apostle says : "walk as children of light." Just as we 
should say to a slave who had been made free, * You 
are now no longer a slave, but a free man ; you must 
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act and behave as a free man ; * — ^just as we expect 
the heir to a noble estate to keep up the name and 
position to which he was bom ; — ^so the Apostle seems 
to say, * Do not disgrace your heavenly birth and 
God your Father ; " Walk as children of light." ' " Ye 
were sometimes darkness." So it was with us, brethren : 
this country lay once in heathen darkness. Oh ! let 
it not be said that we are still in darkness ; let those 
words be really true, " Now are ye light in the Lord." 

For one thing, if we walk as children of light, we 
shall rejoice in the light. What would you think of one 
who took no pleasure in the light, but went about always 
with his eyes shut ? Yet how many shut their eyes to 
the True Light ! They take no pleasure in it. The 
Prophet's words are found to be too true — " There is 
no beauty that we should desire Him." Worse than 
that, they " rebel against the light." 

But if we rejoice in the light, it will be chiefly 
because we can work by it. The days will soon be 
lengthening out, and the light evenings coming on : 
and many of you will be glad, because you can work 
in your gardens. You will be glad of the light because 
of tjie opportunity it gives for work. Should it not 
be the same in spiritual things ? Is not the light given 
us to work by ? So our Lord says Himself, " Yet a 
little while is the light with you. Walk while ye have 
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the light, lest darkness come upon you : for he that 
walketh in darkness knoweth not whither he goeth. 
While ye have light, believe in the light, that ye may 
be the children of light ;" and in another place, " I 
must work the works of Him that sent !^ie, while it is 
day : the night cometh, when no man can work;" and 
again, " Are there not twelve hours in the day ? If any 
man walk in the day, he stumbleth not, because he 
seeth the light of this world." 

So life is our working day, given us — not to please 
and amuse ourselves — but to do the work appointed 
us — to glorify God, to work out our own salvation, and 
to seek the good of others. And if we let this working 
day slip by, we cannot do anything in the night : there 
will be no work done in the grave. And we cannot 
hope for another day. Whatever Heaven may be,— 
whether it will be pure rest, or whether we shall find 
fresh work there to do (which is more likely) — at least 
we cannot expect to do there what we ought to have 
done here. Whatever the next life may be, this life we 
know for certain is our working day : " Now is the 
accepted time ; now is the day of salvation." And, 
therefore, we ought to be glad that we have got light 
to work by ; we ought to be glad that we are " children 
of light," and should try to walk as such. 

What will happen if we do not try to do so — if we 
c 
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do not use the light ? The answer is a very simple and 
a very sad one. We shall lose it. There are some 
little animals of the crab tribe found in a large cave in 
America, which, living in eternal darkness, have lost 
the sense of sight. They appear to have got eyes, but, 
when closely examined, it is found that the vital part 
of the eye is gone. In that dark cave they had no use 
for eyes, and so Nature has taken them away. It is 
one of Nature's simplest laws that a thing which is 
made no use of must, sooner or later, decay and perish. 
And it is just the same in spiritual things. If you 
will not use the ears of your soul to listen to the voice 
of conscience, you will very soon be deaf to that voice, 
and hear nothing at all. And if you will not use your 
spiritual eyesight, and the light which God has given 
you to walk by and work by, that light will soon become 
as darkness, and the eyes of your soul will be closed 
up. " From the wicked light is withholden." So Christ 
says, " Whosoever hath not " (that is, will not use what 
he has) "from him shall be taken away even that 
he hath." Yes, light not used will become as darkness. 
And how great will that darkness be — "a land of 
darkness, as darkness itself; and of the shadow of 
death, without any order, and where the light is as 
darkness ! " " If the light that is in thee be darkness, 
how great is that darkness ! " 
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The worst part about it is, that if we choose to go 
on walking in the darkness of sm, we get used to it : 
the darkness becomes natural to us. Our sight is 
gone, and we do not even know it. Like the Pharisees 
of old, we ask in a self-satisfied way, " Are we blind 
also ?" Those animals whose lives are passed in dark- 
ness, get quite used to the darkness. And it may be 
— it will be — the same with ourselves, if we neglect 
the light. But then how can we get to Heaven in 
such a condition? Even if the impenitent sinner 
could go to Heaven, it would be no delight to him. 
He could not stand it, any more than you can stand 
the full glare of the sun at mid-day. He would be 
quite out of his element. He would be thoroughly 
wretched and miserable. Heaven, in fact, would be 
hell to him. 

So, brethren, both God and Nature tell us as plainly 
as possible — or rather, it is God that tells us, both in 
His Word and in Nature, — " now are ye light in the 
Lord : walk as children of light." Let your lives be 
clear and open, like the sky above you ; as clear and 
open before men as they are before God. There is a 
story of a man who was building a house, and was 
having very large windows put in, reaching right down 
to the ground. A friend pointed this out to him, and 
said he would be overlooked, — that everyone would 
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be able to see what he was doing. To which he 
replied, " What matter, as long as I do nothing to be 
ashamed of?" Yes, it is sin only that hates the light. 
•'Everyone that doeth evil hateth the light, neither 
Cometh to the light, lest his deeds should be reproved. 
But he that doeth truth cometh to the light, that his 
deeds may be made manifest, that they are wrought 
in God." If we try never to do anything that we 
should not like anyone to see, then are we " children 
of light." Arid there is safety in such a life. In the 
clear daylight of a good conscience and a careful 
Christian life there is less danger of harm coming to 
our souls. The wild beast is more dangerous by 
night : as soon as the sun rises he hurries away to his 
lair. So Satan is less likely to hurt us if we have put 
on " the armour of light," for he ever shuns the light. 
And then, brethren, if we love the light and try to 
walk in it, it will increase. " Unto th^ upright there 
ariseth light in the darkness." " Light is sown for the 
righteous," and, being sown, will grow and increase 
till it bursts upon him " as the light of the morning 
when the sun riseth, a morning without clouds." For 
" the path of the just is as the shining light, that shineth 
more and more unto the perfect day." 



Sermon V. 



9 l^abtng dtgbt. 

{Good Friday.) 



ZECHARIAH XII. lO. 

•* They shall look upon Me whom they have pierced. 



»» 



Brethren, we know who it is that is speaking here 
through the Prophet. It is Jesus Christ. We are sure 
of this, because S. John in his Gospel tells us how 
the prophecy was partly fulfilled. After telling how 
one of the soldiers pierced the Saviour^s side with a 
spear, instead of breaking His legs (as they did to 
those who had been crucified with Him), he says, 
** These things were done, that the Scripture should 
be fulfilled, A bone of Him shall not be broken. 
And again, another Scripture saith, They shall look 
on Him whom they pierced." Oh ! may this prophecy 
have another fulfilment — even in ourselves — in our 
looking upon this same Jesus as He hangs upon His 
Cross. If only we look reverently and attentively, 
with love and sorrow in our hearts — not like the 
mocking Scribes who sat and " watched Him there," 
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but rather as the holy women and the beloved disciple 
must have looked — we may be sure of a blessing. 
" Look unto Me, and be ye saved.*' What greater 
blessing can we have than salvation ? 

S. Paul, writing to the Galatians, says that Jesus 
Christ had been "evidently set forth, crucified among " 
them. That is, although in all probability they had 
never seen the Lord Jesus in the flesh, yet they had 
as good as seen Him — seen Him hanging upon His 
Cross. The Crucifixion had been so vividly pictured 
to them, and they had thought of it so deeply, that 
it was like reality to them. Christ had been visibly 
crucified among them. 

Brethren, ought it to be otherwise with ourselves ? 
Ought we to be duller and colder in our devotions 
than those half-savage Galatians? Have we had 
fewer means of realizing and bringing home to our- 
selves the Death and Passion of our Saviour than they 
had ? If we have knowingly neglected anything that 
might have helped us in this — anything that might 
have helped to stir up more love in our sluggish hearts, 
then it is our own fault One way at any rate we have 
— in the Holy Communion — of "shewing forth the 
Lord*s death ; " — one way of shewing our love, and at 
the same time deepening it. 

"They shall look upon Me whom they have 
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pierced." Let us take the last words first—" Me whom 
they have pierced." Now in thinking of anything 
which concerns our Lord Jesus Christ — anything that 
He did or suffered — we should always try to call up 
in our minds Who it is -the Son of God, very God 
and very Man, God in human flesh and form. It 
makes us more reverent : it helps us to realize more 
vividly the awful greatness of all that He did. Thus 
to-night we have to look upon the God -Man — 
what? — pierced through and through — pierced with 
nails, and thorns, and spear ! Now, above all times, 
surely, we want to know nothing but "Jesus Christ, 
and Him crucified." 

Pierced through and through. Nails and thorns, 
whips and scourges — with these His feet and hands, 
His head, His whole body was pierced. " The plow- 
ers plowed upon My back, and made long furrows : " 
but the spear went through His very heart. Oh ! well 
may He say, " Me whom they have pierced," for the 
whole man was pierced : not a part of Him escaped. 
Yet this was not nearly all, for this was all of the body, 
and there are other kinds of wounds besides bodily 
ones, and greater, too — wounds done to mind, and 
soul, and spirit " A sword shall pierce through thy 
own soul also," said the aged Simeon to the mother 
of Jesus, because she would be a witness of her Son's 
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Passion ; her soul would be pierced at the sight of His 
* sufferings. What then of the Sufferer Himself? 

Oh ! yes, His soul and spirit were wounded indeed — 
pierced with sorrow, pierced with reproaches. . " My 
soul is exceeding sorrowful, even unto death," He con- 
fesses Himself: " He began to be sore amazed, and to 
be very heavy : " " being in an agony He prayed more 
earnestly :" "now is my soul troubled." Words utterly 
fail to express what all this really meant, but what a 
proof there was of the dreadful reality of it all in that 
strange sweating of blood ! And then that awful cry 
upon the Cross, " My God, My God, why hast Thou 
forsaken Me? " Oh ! brethren, we shall never know 
what anguish of spirit — what piercing anguish it was 
that sent forth that cry ! 

Pierced with sorrow — pierced, too, with reproaches. 
When we know we have done right, to have it all 
twisted, and misunderstood, and thrown back in our 
teeth — to have love repaid with hatred, kindness with 
insult, prayers with jeers — is not this hard to bear ? 
does it not pierce us to the quick ? This is what Jesus 
suffered to the utmost. " He saved others : Himself 
He cannot save : " " Let Him now come down from 
the Cross, that we may see and believe " (Oh, Jesus, 
what if Thou hadst taken them at their word, and 
come down ! ) 
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But let us not leave ourselves out, brethren, or forget 
our part in this sad wounding of Christ. This, how- 
ever, we are coming to. For 

The text speaks not only of Christ who suffered, 
but also of those who caused His sufferings : not only 
of Him who was pierced, but of them also who pierced 
Him. And who were they ? One thing we see at 
once : they who pierced the Holy One, and they who 
are to look upon Him, are the same. They who did 
the deed are to be brought to see what they have 
done, — the murderers brought face to face with their 
victim. "They shall look upon Me whom they have 
pierced." 

And who then were the murderers ? Pilate, the 
judge, whogave the sentence? — the soldiers, who carried 
it out?— the people, who urged on the judge?— the 
rulers, who urged on the people ? Guilty, without 
doubt, were all of these : — the judge, of passing an 
unrighteous sentence ; the soldiers, of cruel barbarity 
in carrying it out; the Jews and their rulers more 
guilty still. But the guilt goes beyond fAeni, Christ 
was suffering a righteous penalty, though innocent 
Himself — the righteous penalty of our sins — of the sins 
of the whole world. " The Lord hath laid on Him 
the iniquity of us all." For sins so great and so many 
the punishment was not too great : only it was the 
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innocent bearing it for the guilty, Jesus instead of us. 
And so it was not they only who pressed the thorns 
into His sacred brow — who drove the nails through 
His hands and feet — who pierced His side with the 
spear — not they only who clamoured for His death, 
but we as well who pierced Him. It was our sins 
that killed Him — our reproaches and insults that 
pierced His soul — our negligence and ingratitude that 
broke His heart. It is we who pierced Him, and we 
who are to look upon Him. 

Can we help looking ? When Jesus calls to us so 
earnestly, bidding us see what we have done, stretching 
out His hands as it were from the Cross, and crying 
out, " Behold, and see if there be any sorrow like unto 
My sorrow ; '' " They shall look on Me whom they have 
pierced," — what can we do but give Him our utmost 
attention ? what can we do but look at the work of 
our own hands ? 

Bishop Andrewes in one of his sermons speaks of 
seven results which should follow from our contempla- 
tion of Christ on His Cross. Let us take them one 
by one and meditate upon them. 

I. Look and mourn. Look upon Him who was 
pierced, and be pierced thyself with sorrow and 
contrition. When S. Peter preached his first great 
sermon, his hearers were "pricked in their hearts." 
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That is what we want to be — what we ought to be — 
when we picture Christ upon the Cross. Think of the 
love, and mourn for the sin. 

2. Look and pierce thyself : crucify thy sinful lusts 
and passions. It was sin that ought to have been cruci- 
fied instead of Christ : crucify it now. Take a holy 
vengeance on it for being the cause of such a crime. 
Put to death the thing which caused Christ's death. 
And oh ! spare your Saviour more suffering : open not 
His wounds afresh by more sin : crucify Him not over 
again : put Him not again to open shame. 

3. Look and love. But for love Christ would never 
have let Himself be pierced as He was. It was love 
that pierced Him first : love that utterly overcame 
Him. Oh ! how great was that love ! how completely 
past finding out ! Have we not a little love for Him 
who had so much love for us ? 

4. Look and believe. ** As Moses lifted up the 
serpent in the wilderness, even so must the Son of 
Man be lifted up, that whosoever believeth in Him 
should not perish, but have eternal life." So Christ 
says Himself. And when we have seen His love, 
what can we do but believe in Him and trust Him? 
Oh! see the print of the nails — see where His side was 
pierced, and cry with S Thomas, " My Lord, and my 
God." 
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5. Look and hope. ** He that spared not His own 
Son, but delivered Him up for us all, how shall He 
not with Him also freely give us all things?" So look 
upon Him with His heart opened wide to thee, and 
look for every kind of blessing. What He ^s done 
is a certain pledge of what He wi/I do. 

6. Look and receive what Christ would give thee. 
And what is that ? Nay, what is it not ? But two 
things there are which are a pledge of everything else. 
When Christ's sacred side was pierced with the spear, 
" forthwith came there out blood and water." A 
fountain was opened for sin and for uncleanness. Oh ! 
let not that precious stream run to waste, for it is 
meant for thee. Now the water that flowed from 
Christ's side signified the Sacrament of Baptism : and 
that water, brethren, we have already received upon our 
brow ; we have already been washed in that precious 
stream. But we need continual renewing, and so the 
other Sacrament was given us — the " Blood of the 
New Testament" — the Cup of salvation which is 
offered us in the Holy Communion. Oh ! count not 
the Blood of the Testament an unholy thing : let 
it not run to waste, but take and receive it : " Drink 
ye all of it." When we have nothing to offer to God, we 
can at least receive with thankfulness what He offers 
us, and indeed our thankofferings must be to a great 
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extent of this kind. When David asks himself what 
he shall give to the Lord for all His benefits, his 
answer is, "I will receive the cup of salvation, and 
call upon the name of the Lord." Can we not do the 
same ? But 

7. Have we nothing to give besides — when He has 
given us so much — even Himself? Have we nothing 
to offer Him— no love, no gratitude, no praises ? If 
we were really in earnest in asking, " What shall I 
render unto the Lord?" we should find plenty of 
answers. Could not some of us, for instance, come 
twice on the Sunday, instead of once, to give Him 
thanks and praise ? Oh ! think of all that Christ has 
done for thee, and ask thyself. Have I nothing more 
to give Him ? Is this all — these few short hours given 
to His service, and often so coldly and grudgingly, 
too ? Look at the Crucified One, and see if you have 
not something more to give Him. 

All these things, then, dear brethren, may we learn 
at the foot of the Cross, if we set ourselves reverently 
and attentively to learn — sorrow and contrition of 
heart, mortification and denial of self, love, faith, 
hope, gratitude. What other sight can promise us 
so much ? 

One solemn thought. If we will not look now, there 
will come a time when we shall have to look whether 
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we will or no. " Behold, He cometh with clouds ; 
and every eye shall see Him, and they also which 
pierced Him." Oh ! brethren, to those who would 
not look before, how dreadful will that sight be, when 
they who slew the Son of God are brought face to 
face with Him they slew, and it is too late to ask 
for pardon ! So dreadful that they will cry " to the 
mountains and rocks. Fall on us, and hide us from the 
face of Him that sitteth on the throne, and from the 
wrath of the Lamb ! " 

But to others how blessed ! To those who here 
below have loved to gaze upon that face, and learnt 
to see in it love, and pity, and pardon for all their 
sins — who have judged themselves here for that great 
injury done by us all to the Son of God — to those 
that face will be more than ever lovely, beaming forth 
nothing but peace, and consolation, and triumph, and 
happiness. They will be able to look up, and lift up 
their heads, when they see their redemption drawing 
nigh. God grant it may be so with us ! 

' * Lord in ceaseless contemplation 
Fix my thankful heart on Thee, 
Till I taste Thy full salvation, 
And Thine unveiled glory see." 



Sermon VI. 



jpatural antK dptntuaL 

(Eastertide.) 



I Corinthians xv. 44. 
** There is a natural body, and there is a spiritual body." 

There is perhaps no word in the Bible that is so 
generally misunderstood as the word spiritual. With 
some people it would seem to mean little else than 
unreal^ and, in fact, under the shelter of this word 
many of the sayings of our Blessed Lord, and of His 
Apostles, and many of the great truths of the Gospel 
have been simply explained away. People say, * Oh, 
that text must not be understood literally ; it has a 
spiritual meaning ;* and so they get rid of the meaning 
altogether. 

But surely this is a great mistake. Because a thing 
is spiritual, is it less real, is it not perhaps more real 
than the things which we call natural — things which 
we can feel, and touch, and see ? For instance, our 
Lord, we believe, is spiritually present in the Holy 
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Sacrament of His Body and Blood, yet is not this to 
the devout communicant as real a presence as any 
corporeal and material presence could be ? And do 
we not owe our Lord as deep a reverence as if we 
could see Him with our eyes, and feel Him with our 
hands ? \A^as the presence which Christ promised to 
Mary Magdalene when He said, "I ascend to My 
Father and your Father '* — was that to be a less real 
presence than the one she thought of— a mere bodily 
one ? Brethren, we are too much the slaves of our 
bodily senses, and are apt to imagine that what they 
cannot take hold of has no real existence. Not that 
what is spiritual is altogether beyond our natural 
senses, only that it is independent of them. Spiritual 
is only natural in a higher state. " There is a natural 
body, and there is a spiritual body," the Apostle says. 
The natural body is that in which the soul is now 
lodged : the spiritual body is that in which it will be 
lodged after the resurrection. 

Now we know something of what this spiritual body 
will be like from what our Lord's body was like after 
His resurrection. It was His own natural body, the 
same that was crucified and buried, but changed and 
glorified. There were the prints of the nails, and the 
hole which the spear had made, shewing it to be the 
same : there was the power of appearing and disap- 



pearing, and passing through closed doors, shewing it 
to be changed and glorified. The natural had become 
the spiritual, yet not a whit the less real : it was visible 
to the disciples, and their hands handled it. Our Lord 
was careful to prove to them the reality of His risen 
body ; " handle Me and see," He said, " for a spirit 
hath not flesh and bones as ye see Me have." He 
still had, and has, a human body, only, sown in dis- 
honour, it had been raised in glory; sown in weakness, 
it had been raised in power ; sown a natural body, it 
had been raised a spiritual body. 

So will it be with ourselves, for " there is a natural 
body, and there is a spiritual body." The natural 
body belongs to time : the spiritual to eternity. The 
natural body is subject to pain and disease and death : 
the spiritual body will be free from all these things. 
Yet the natural body contains the seeds of the spiritual 
body. From our bodies as they are now, in all their 
weakness and liability to change and corruption, will 
spring our bodies as they will be — unchangeable, 
incorruptible, immortal. And death, which seems 
to be the greatest obstacle in the way, will be the 
very thing which gives them new life ; " that which 
thou sowest is not quickened except it die." The 
corn which we reap only springs up after the grain 
has rotted in the ground. So out of the death of the 

D 
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natural body springs the life of the spiritual body. The 
great and final change will be an instantaneous one, 
when, at the sound of the last trump, we shall all be 
changed, " in a moment, in the twinkling of an eye ;" 
but the preparation for it, we may well believe, will 
have been going on long before, not only while the 
body has been lying in the grave, but also during the 
time of its life here upon the earth. 

Brethren, this is surely a very wholesome thought, 
that in some way our bodies are now being prepared 
for their future state — being prepared for the great 
change from natural to spiritual. Certainly Holy 
Scripture seems to teach as much, and especially in 
connection with the Sacrament of Christ's Body and 
Blood. What says our Lord Himself? ** Except ye 
eat the flesh of the Son of Man, and drink His blood, 
ye have no life in you. Whoso eateth My flesh and 
drinketh My blood, hath eternal life : and I will raise 
him up at the last day." And with this agree the 
words of our Communion Service; ** The Body . . . 
and Blood of our Lord Jesus Christ . . . preserve 
thy body and soul " — body as well as soul — ** unto 
everlasting life." 

Let us dwell on this thought a moment. This 
mortal body contains the seeds of the immortal. And, 
first of all, what a sense does it give to us of the dignity 
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of life ! It lifts us up far above the animals. They, 
as far as we can tell, have only a natural body, but 
of us, created in the image and likeness of God, it 
was written, ** Thou hast made him a little lower than 
the Angels, and hast crowned him with glory and 
honour," and the resurrection of Christ has restored 
to us the truth of those words in all its fulness. *' A 
little lower than the Angels " — how much lower ? why, 
simply this, that in this life we are burdened with the 
natural body, and they are not ; but in the resurrection 
life (if we attain to it) we shall be even as they, when 
the natural body has withered and died, and sprung up 
again, and bloomed into the spiritual body. And this 
we are being prepared for now. The growth has begun 
(or should have begun, and that long ago) which shall 
end in this. We are growing for Heaven, and death, 
so far from checking this growth, will rather hasten it 
on. But sin will check it, and, if not repented of, will 
utterly destroy it. 

And so, for a second thought, brethren, we have 
a warning. The natural is being prepared for the 
spiritual ; what is being sown in time will be reaped 
in eternity. Then comes the question — the all- 
important question — what are we sowing ? For on 
the sowing must depend the reaping. " Do men 
gather grapes of thorns, or figs of thistles ? " When 



52 Natural anir ^ptrtttml. 

we sow barley, do we expect to reap oats? So 
in spiritual matters, " whatsoever a man soweth, 
that shall he also reap. For he that soweth to his 
flesh shall of the flesh reap corruption ; but he that 
soweth to the Spirit shall of the Spirit reap life ever- 
lasting." Therefore the all-important question must 
be, What are we sowing ? 

Oh, brethren, we need constantly to remind our- 
selves of this great fact — " there is a natural body, and 
there is a spiritual body." The natural body and its 
wants we are all careful to attend to, but how little we 
think of the spiritual body ! How slow we are to 
reflect that body and soul alike have need of spiritual 
food to fit them for a future state. Body, I say, as well 
as soul, because "there is a natural body, and there is 
a spiritual body," and as the natural is to become the 
spiritual, and is even now being prepared for that 
great change, it must be fed with spiritual food. 
Now this is the object and purpose of the Sacraments 
and other means of grace. They are not only the food 
of the soul, but also the nourishment of that immortal 
principle in our bodies which is destined to outlive the 
merely animal part of us. They are the means of 
union with the risen body of Christ. His is a 
spiritual body, and in Him must we seek the life and 
health of that which is spiritual in ourselves. In Him 
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we live — both natural and spiritual — the whole man, 
because He has taken the whole nature of man, and 
given it new life. In Him we live now in our present 
state ; in Him shall we live in the future state, when 
death is swallowed up in victory, and the natural has 
become the spiritual. 



Sermon VII. 



(Whitsuntide.) 



2 Timothy i. 14. 
" The Holy Ghost which dwelleth in us." 

There is perhaps no part of the Christian Faith 
which is so little thought of by the great majority of 
Christians as that which refers to the Person and work 
of the Holy Ghost. And yet, my brethren, it ought 
not to be so. One part of the Faith is just as impor- 
tant as another: **I believe in the Holy Ghost "is 
just as necessary for us as " I believe in God the 
Father Almighty, and in Jesus Christ His only Son 
our Lord." For what do we say about this in the 
Catechism ? " I believe in God the Father, who hath 
made me and all the world ... in God the Son, who 
hath redeemed me and all mankind." Yes, but 
redemption is incomplete without sanctification, for 
** without holiness no man shall see God," and so I 
must believe also "in God the Holy Ghost, who 
sanctifieth me and all the elect people of God." 
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The special work, then, of the Holy ^Spirit is to 
sanctify, or make holy, and we cannot be saved unless 
we are made holy. Just think, brethren, what the re- 
deemed are meant for — where they are intended to go. 
Is it not Heaven — Heaven, where all the holy Angels 
live, where God Himself is — that God who is so pure 
and holy that even the Heavens are not clean in His 
sight, and those very Angels, holy as they are, " He 
chargeth with folly." Surely a great change must be 
wrought in us before we can expect to enter there. 
Nothing that is not good and pure can have any place 
there : the smallest sin retained by us must stop our 
getting in. " The soul that sinneth, it shall die," and 
therefore can no more be suffered in Heaven than we 
could suffer a dead body to remain unburied amongst 
us : but, just as the dead body is put away out of our 
sight, so must the dead soul be put away out of the 
sight of God, and out of the sight of His holy Angels. 

And so, if we are ever to live with God, we must be 
made ^/ to live with Him — we must be made holy. 
The great work of our salvation is a two-fold one : it 
is made up of justification and sanctification : and 
neither of these can we accomplish of ourselves, but 
the one is the work of Jesus Christ which is wrought 
for us : the other is the work of the Holy Ghost which 
is wrought in us. To put it in another way, there are 
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two gifts offered us, and necessary for ms— pardon^ the 
gift of the Father through the Son, and grace, the gift 
of the Father and the Son through the Holy Spirit. And 
there is no separating the two : indeed, the one would 
be of no use without the other. It would be of no use 
for God to blot out the past, and to say that all was for- 
given, if, after all, we could not be made fit to live with 
Him hereafter. It would be nothing else but mockery. 
In the parable of the Wedding Feast many were 
invited and brought in out of the highways and hedges, 
both bad and good : it mattered not who they were, or 
how they came, so long as they accepted the king's 
invitation : but it ^/V/ matter what happened afterwards. 
They came many of them in rags and tatters, and it 
was well : but they could not be allowed to remain 
like that : a wedding garment was provided for each, 
if he would have it, and one man (oh ! the "one " 
points the lesson to each individual soul !) — one man 
neglected the wedding garment. Whether he openly 
refused it, or whether he never thought about it, we 
are not told ; perhaps he never thought about it, but 
however it was, he neglected it, and was found without 
it, and we read how that, when questioned about it, 
" he was speechless," and how that he was sentenced 
to be bound **hand and foot, and cast into outer 
darkness," where was " weeping and gnashing of 
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teeth." And I suppose that that man stands for one 
who had been called to salvation, and might have been 
saved, if he had only sought and used the grace that 
was offered him ; and the parable teaches us therefore 
that same great truth of which I have spoken already, 
that " without holiness no man shall see God." 

Holiness, then, is the gift of the Holy Ghost. But 
let us see whether we understand what is meant by 
holiness. Holiness is very wide, just as God's com- 
mandments are very wide (for, says the Psalmist, "Thy 
commandment is exceeding broad"). It should enter 
into our whole life : it should penetrate every part of 
us. Holiness is not merely going to Church, or 
praying, or reading the Bible, or even going to Holy 
Communion. These are the means : holiness is the 
end. These, and other things necessary now, will 
cease in Heaven, but holiness will never cease : like 
charity it " never faileth. " Holiness is the making 
our life here as nearly as possible like what it will be 
in Heaven, so that the one may be a preparation for the 
other, and so that we may not feel altogether strange 
and out of place in that new life. And so it has to do 
with every part of our life — with sleeping as well as 
waking, our amusements as well as our business, with our 
eating, drinking, and talking : for S. Paul says, " what- 
soever ye do, do all to the glory of God." The holier 
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we become, the better citizens we shall become, the 
better men of business, the better husbands, wives, 
masters, servants, children ; we shall become more 
gentle and kind towards our playfellows and work- 
fellows ; more truthful and upright, more helpful to 
each other, more regardless of self, and with it all not 
a bit less happy. 

But for all this, my brethren, we need the Holy 
Spirit's help, and that every moment of our lives ; and 
we all need Him alike, one as much as another, though 
it may be in very different ways. I need Him to 
preach to you, if I am to do any good by it : you need 
Him to listen to me, if you are to get any good from 
it Young and old, rich and poor, learned and ignorant 
— all need His help. When you are praying at yoi^r 
bedside, or worshipping here ; when you are at your 
daily toil, or resting after it is done ; in your homes, 
or in the fields ; boys and girls, young men and women ; 
children singing in the choir, learning their lessons, or 
playing at their games — all need His help, if in all they 
do they are to be kept pure and holy, and fitted for 
another and a higher life. The Holy Spirit is the 
author of everything that is good. When we are able 
to attend to the prayers, and listen carefully to the 
lessons, and join in the whole service as if we meant 
what we were doing (and you know, brethren, it is not 
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easy to do so) — it is the Holy Spirit's work. If we 
have ever felt our guilt in God's sight, and our need of 
pardon ; if we have ever felt our weakness, or any 
desire to do better, it has been the Holy Spirit's doing. 
If we have ever had any gratitude for God's mercies, 
either spiritual or temporal, or ever thought seriously 
about our souls, it has been the same Holy Spirit 
working within us : if we have been tempted, and 
succeeded in conquering the temptation, it was His 
strength, not our own, that gave us the victory. 
Indeed, without Him we could have done nothing 
that was right or good — nothing at all. In the words 
of a favourite hymn : — 

** . . every virtue we possess, 
And every conquest won, 
And every thought of holiness, 
Are His alone." 

How necessary, then, my brethren, is the Holy 
Spirit's work ! how necessary His presence ! aye. His 
presence. Let us think of this for a few moments. 
Not that we can expect to understand it, because it is 
beyond understanding, but we can gather a little of 
what the Bible says about it. Well then. He is not far 
off. He has not to be summoned from the heights of 
Heaven, or from yon star billions of miles away, for — 
He ** dwelleth in us." I think this is about the most 
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solemn thought we can have—** the Holy Ghost which 
dwelleth in us." Can it be true ? Indeed, my breth- 
ren, it can and is, unless — but I will speak of this 
presently. 

He first came down, and took up His abode within 
us when we were baptized **in the Name of the Father, 
and of the Son, and of the Holy Ghost." When the 
guilt of Adam's sin, which came with us at our birth, 
was freely done away, as it was then, and from being 
children of wrath we became children of God and of 
grace, then the Holy Ghost came down (though none 
could see Him come)— came down to stay with us if 
we would let Him, and help us in the new life of which 
the seed was then and there sown. Do not mistake 
me. When we were baptized, it was not the power or 
the liability to sin that was taken away (as we know 
but too well). If it had been, there would have been 
no need of the Holy Ghost. No, the guilf of original 
sin was forgiven and done away, but the poiver to 
commit sin remained, and it was for this very reason, 
surely, that the Holy Spirit was given to us to help us. 

And was not this again the meaning and object of 
our Confirmation — that when we were growing up to 
be men and women, more grace was needed than had 
been sufficient for us while only children, just as the 
grown-up man requires more and stronger food than 



the little child ? Was not this the reason whv we were 
confirmed ? And ought we to doubt that God does 
give His grace in that way, except to those who 
deliberately shut their hearts against it ? 

Indeed, my brethren, the thought that the Holy 
, Ghost is with us is the one thought above all to keep 
us in the right way. * If God not only sees me, but 
is actually within me, how can I do this great wicked- 
ness and sin against Him ? ' you will say when you 
are tempted to sin. " Know ye not that ye are the 
temple of God, and that the Spirit of God dwelleth in 
you ? " " Know ye not that your body is the temple 
of the Holy Ghost, which is in you ? " 

Yes, brethren, it is true that the ** Holy Ghost 
dwelleth in us " — it is true, unless we have driven Him 
out by sin. He was with us once, and therefore, if He 
is not with us naw^ it must be that we have driven 
Him away. Oh ! ask yourselves about this : question 
your own hearts very strictly. He is very patient and 
long-suffering, and will stay with us as long as ever He 
possibly can, even though we do not try as we might to 
make our hearts and bodies a fit place for Him to live 
in. He will stay as long as He can, but if we have 
gone on sinning wilfully and carelessly, with no attempt 
at mending, or no thought of repentance, then He 
cannot stay with us — He must leave us. And what 
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then? Oh! my brethren, the only thing left is to 
implore Him to come back, striving at the same time 
to make our hearts fit to receive Him by a true and 
thorough repentance. What did David do when he 
had sinned? He repented (read his 51st Psalm, and 
see what his repentance was like), and prayed, " O 
give me the comfort of Thy help again, and stablish 
me with Thy free Spirit." So must we do, for we 
cannot do without Him. We cannot make ourselves 
holy any more than we can pardon ourselves ; and as 
we are plainly told that we cannot see God without 
holiness, so we cannot do without Him who is the sole 
author of it — " the Holy Ghost which dwelleth in us." 



Sermon VIII. 



C{)e Cr^ of dPatti). 

(Trinity Sunday.) 



S. Mark ix. 24. 
"Lord, I believe; help Thou mine unbelief." 

I SUPPOSE, brethren, there is no doubt about this — 
that if we are to be saved, we must have /aM, All 
Christians, whatever they may think about other 
things, and however they may differ in some, agree in 
this. How often did our Blessed Lord insist on this. 
" Dost thou believe on the Son of God ? " " If thou 
canst believe, all things are possible to him that 
believeth." But nothing is promised to the un- 
believer. Yes, we all believe that the Christian must 
have faith. But we must go further, and ask our- 
selves two questions. First, must not faith have to 
do with certain definite things? This would seem 
to be self-evident : for how can we believe without 
something to believe ? We must have an object for 
our faith. Then, secondly, is faith an easy matter? 
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Is it easy to believe ? Does it come naturally to us ? 
I think if we consider these two questions fairly, we 
shall find not only how deep, how wide, how wonder- 
ful are the objects of faith — the Persons, the facts, the 
truths we are called upon as Christians to believe, — 
but also how weak and sluggish our faith is at the 
best, how naturally slow we are to believe. Now, 
brethren, to know the disease is half the remedy, and 
when we find out our weakness, it may lead us to cry 
for help, as the father in the Gospel story did : ** Lord, 
I believe ; help Thou mine unbelief." 

Let us then think out these two questions together. 
Take the very first article of our Faith, " I believe in 
God," for this, of course, is the very beginning of all. 
" He that cometh to God must beHeve that He is." 
Yet what a tremendous thought it is ! How hard to 
grasp ! At certain times we seem to have got hold 
of it more firmly than at others ; and then, as we try 
to meditate on it, it slips from us. You go out into 
the star-lit night, and look up at those bright specks 
of light : you know what they are — worlds vastly 
greater than our own, and so far, far remote, that it is 
not the stars themselves that we see, but the light which 
has come from them, and which has taken, it may be, 
thousands of years to reach us. You look up, and 
you say to yourself, " God made all these." Or you 
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go into the churchyard, and think of all the genera- 
tions that are past, of how they lived and died, and 
now their place knows them no more. But God lives 
on. Continual change goes on in everything, but God 
never changes — He is always the same — 

" ... our help in ages past, 
Our hope for years to come." 

There is no grasping this truth, no understanding it : 
we can only say, " Lord, I believe ; help Thou mine 
unbelief." 

But so far a heathen could go along with us. The 
Christian goes further, and the next article of his Faith 
is still more wonderful, still more overwhelming. It 
is the Fatherhood of God, and the love contained in 
that Fatherhood. God is a Father, first of Jesus 
Christ, and in Him of us. " God is love," not simply 
" God loves," or "is full of love." but " God is love " 
— all love, nothing but love. And, brethren, when 
shall we ever grasp this ? Is it not altogether beyond 
us ? That God should care for us, as we are taught 
to believe that He does ; that He should show such 
abounding love towards the inhabitants of only one 
tiny corner of His universe, and not that only, but a 
fallen race, a race which has disappointed Him, and 
rebelled against Him continually ; that He should so 
tenderly watch over each one of us individually — 

E 
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should not this make us fall down in lowly adoration, 
and say, " Lord, I believe ; help Thou mine unbelief ?" 
Then think of all the great and wonderful truths 
that circle round the Person of God's own Son — the 
Incarnation, the Birth, Life, Death, Resurrection, 
Ascension. Ah! how glibly the words slip off the 
tongue as we repeat the Creed ! Yet a world of books 
might be written about any one of these great truths, 
and we should not have got to the bottom of it even, 
then. And these things really happened at a particular 
time in the world's history, and the places are to be 
seen where they happened. If we had lived at that 
time, and in that part of the world, we should have 
seen the Person and the Face of that Blessed One, 
whose name we so often repeat. We should have 
seen Him as He was upon the earth, to all outward 
appearance a man like one of ourselves, and yet — 
very God. And if it had been so, should we have 
been better than we are ? Would our faith have been 
firmer and brighter than it is ? I am afraid it is very 
doubtful. If our Lord had so often to complain of 
want of faith, and that even in His own Apostles, — if 
it was the one thing that stood in the way of His 
mighty works of mercy, — would it have been any 
different with ourselves, do you think ? Now you 
know what our Lord said about this : " Blessed are 
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they that have not seen, and yet have believed." And 
what shall we say ? Shall it not be this — " Lord, I 
believe.; help Thou mine unbelief?" 

Then, again, we say (when we repeat the Creed), " I 
believe in the Holy Ghost." Ah! do I believe' it? 
And, if so, what does my faith amount to ? Does it 
make me afraid and ashamed to do wrong? Does 
it help to give me any more self-respect ? Is this 
doctrine of the Holy Ghost an easy one ? Is it easy 
to believe that our bodies are His dwelling-place — 
the temples of the Holy Spirit ? We can believe it 
perhaps of some very saintly man, who carries God's 
mark on his very face ; but can it be true in any sense 
of the ordinary run of men ? Can the man who has 
to soil his hands with hard work in the fields, can he 
be the temple of God*s Spirit ? Will the Holy Ghost 
deign to dwell in such an one as he ? Indeed He 
will, if there be nothing worse than soiled hands. It 
is an unclean heart that shuts the Holy Spirit out — 
nothing else. He was given to all and everyone of us 
at the beginning of our spiritual life in Holy Baptism ; 
He was given to all and every one of us without 
respect of persons, to help and guide us. It is very 
wonderful, almost beyond the reach of our faith, cer- 
tainly beyond the reach of our understanding. We can 
only say, "Lord, I believe; help Thou mine unbelief." 
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My brethren, to-day is a day of faith. For all that 
we have learnt of the Father, Son, and Holy Spirit is 
summed up in the teaching of to-day. All the lessons 
that we have been learning from Advent and Christ- 
mas down to last Sunday are gathered together 
to-day, when we confess and adore the Holy and 
adorable Trinity — ^hree Persons, yet only one God. 
Can we understand it ? The nearest approach to it 
is, that we see in ourselves a wonderful blending of 
different parts — body, soul, and spirit; we see that 
we are fearfully and wonderfully made ; there is a 
mystery about our own existence which we cannot 
fathom. Yet we do not doubt the fact of our own 
existence ; we do not doubt that we are made up of 
these different parts; and so from this we learn to 
cast away all doubt, and to believe, though we cannot 
understand, the mystery of the Holy Trinity. Yet 
how weak, how ignorant must we feel ! Must we not 
confess that as yet we are but groping in the dark ? 
Must we not cry again, " Lord, I believe ; help Thou 
my unbelief? " 

And so, once more, when we think of all the 
blessings that are ours as Christians — the blessings 
wrought for us and given us by this same Holy 
Trinity — our faith in these things may not be very 
strong, but surely we must, surely we do try to lay hold 
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of them by faith. ' I am a Christian — a child of God, 
a member of Christ, an heir of Heaven. I belong to 
a family which embraces- all ranks and degrees — all 
generations of men, living and departed — Angels, too, 
and God Himself. Lord, help me to lay hold of 
this : help me to believe in the Holy Catholic Church, 
and in the Communion of Saints. Lord, when I 
come to this church, as I have to-day, I am taught 
to believe that Thou art here, though I cannot see 
Thee. Help me to believe this with my whole heart, 
and to worship Thee as I ought. Help me to believe 
that this life is not everything — that, when I die, life 
will really have only begun. Help me to believe 
that Thou wilt come again to take account of all that 
I have done in the body ; and oh ! help me to believe 
in Thee now as my Saviour, that I may not be con- 
demned by Thee when Thou comest as my Judge. 
" Lord, I believe ; help Thou mine unbelief." ' 

Surely, brethren, we live in the midst of wonders. 
Marvels, natural and spiritual, are all around us. 
Satan tries to blind our eyes to these things : he tries 
to drag our thoughts down as low as he can, for fear 
we should lift up our eyes and hearts to the light, and 
really learn to love God. And God in His mercy 
every now and again lifts a corner of the veil ; and 
through some sickness, death, or trouble, gives us a 
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glimpse of heavenly truth. Aye, and He would show 
us more of His truth but for our own unwillingness 
to learn ; He would guide us " into all truth " if only 
we would be guided ; He would keep back nothing 
that was good for us, if we would but ask and seek 
at His hands. Only we must have faith — faith enough 
at least to ask for faith — faith enough to cry (as the 
trouble-stricken father cried) " Lord, I believe ; help 
Thou mine unbelief.'* The answer to that prayer 
was the healing of his child. Be sure it will always 
bring an answer, if only it be sincere. 



Sermon IX. 



Cjf)e angrb of 6oti. 

fS. Michael and All Angels, or General.) 



S. Luke xv. la 

" There is joy in the pnrsence of the Angels of God over one 
sinner that repenteth." 

We ought to thank God for such a text as this. It 
pleads so earnestly with men, bidding them look up 
and out of themselves to a loving Father in Heaven — 
away from this sad, sin-stained earth to a world so 
much brighter and happier. It is a text full of hope 
and encouragement, for it shews of what great value 
in God's sight a human soul is — a sing/g human soul. 
For see what a contrast is here ! — the Angels of God 
(whose numbers are thousands of thousands), and 
one sinner ! What can there be in common between 
those hosts of bright and happy spirits and a poor 
mortal upon this earth of ours ? Can they, who stand 
before the throne of God, concern themselves with 
what goes on here below ? Yes, " there is joy in the 
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presence of the Angels of God over one sinner that 
repenteth." 

My brethren, let us think for a few moments of 
these heavenly beings who are represented as taking 
such a deep interest in our welfare. "The Angels of 
God" — what are they? The word "Angel" means 
"messenger," and so tells us what they are — the 
ministers and messengers of Jehovah. " He maketh 
His Angels spirits, and His ministers a flaming fire." 
When He created the world, and pronounced all to 
be "very good," the Angels were present and rejoiced 
too; "the morning stars sang together, and all the sons 
of God " (so the Angels are called) " shouted for joy." 
And so we read of them all through the Bible as 
God's servants and messengers, bearing His messages 
of warning and comfort, executing His judgments, 
fulfilling His commands, whatever they may be. 
Sometimes they are the ministers of wrath, as the 
destroying Angel who smote all the firstborn of Egypt, 
and as the Angel who smote Herod. But more often, 
perhaps, they are sent on errands of mercy, or to 
herald some good news. So an Angel was sent to 
foretell the birth of Samson; another was sent to 
guard Daniel in the lion's den ; others, again, to S. 
Peter and S. Paul in prison — to deliver the one, and 
to cheer the other. But I think we shall learn most 
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of all from their connection with the earthly life of 
our Blessed Lord ; for from His Birth to His Ascen- 
sion we see "the Angels of God ascending and 
descending upon the Son of Man." One truth we shall 
certainly learn, which is, their sympathy with man. 

Think, then, of that wonderful, happy night when, 
in the country round Bethlehem, shepherds were 
keeping watch over their flocks. What a surprise 
was theirs! No wonder the bright light all round 
them, and the strange unearthly visitor, made them 
afraid. But, above all, what a message! "Unto 
you is born this day in the city of David a Saviour, 
which is Christ the Lord." How great must have 
been the joy of that Angel to be the bearer of such 
news ! If this were all that were told us about the 
Angels, would it not be enough to prove them the 
true friends of mankind — ^just the one message, "Unto 
you is bom a Saviour ? " But this was not all. As if 
Heaven could not contain itself for joy — as if from 
the furthest corners of the universe all the inhabitants 
of Heaven came thronging together, " suddenly there 
was with the Angel a multitude of the heavenly 
host praising God, and saying. Glory to God in the 
highest, and on earth peace, good will toward men." 
My brethren, what was the cause of all this joy ? Oh ! 
think of it well, for it is very wonderful. It was that 
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the salvation of mankind was now about to be accom- 
plished ; that the Angels were about to win back 
their long-lost brethren ; that love and peace and 
harmony were about to be restored in the great 
family of God. God was sending forth His only 
Son to save the world, because He loved the world ; 
and the Angels rejoice because they, in their measure, 
love it too. 

Let us pass on now to the time when the great 
struggle began between Christ and Satan (and in 
doing so, let us remember that that struggle was all 
on our account). Forty days the Saviour fasted : 
forty days He struggled with the tempter ; and then, 
when He had won the battle, "Angels came and 
ministered unto Him." Gladly, no doubt, would 
they have come before, and fought for their Lord, 
had it been permitted them. How gladly, then, 
must they have ministered to Him when the fight 
was over. And are they not ready to succour us 
(when allowed to do so) in ^»r trials and temptations? 
"Are they not all" (as S. Paul asks) "ministering 
spirits, sent forth to minister for them who shall be 
heirs of salvation ? " Yes, if we could but believe it, 
there are more for us than there are against us ; if 
we could but open the eye of faith, we should see 
"the mountain full of horses and chariots of fire 
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round about " us. We are not alone in the fight with 
sin and Satan. The Angels are watching us with 
keenest eyes, hoping and longing for us to get the 
victory. 

There is yet another scene in our Lord's life which 
ought to help and encourage us. He is in the Garden 
of Gethsemane, almost broken down by the great- 
ness of the task He has taken upon Himself. The 
sweat breaks from His brow like great drops ot blood. 
Who will help Him in that dreadful hour ? Not His 
Apostles, for they are fast asleep. Yet there is help 
at hand : '* there appeared unto Him an Angel from 
Heaven strengthening Him." The Creator is strength- 
ened and comforted by one of His creatures. Was 
not this, too, for our sakes? May we not look for 
similar comfort in our troubles — not, perhaps, in their 
being removed, but in strength being given us to bear 
them ? For one of the things we need most is, to be 
ready to give up ourselves entirely to God's will ; to 
be able to say, as our Lord and Master did, " Not 
My will, but Thine be done." Surely, then, those 
who live in constant and perfect obedience to that 
will can sympathise with us, even if they be not 
always allowed to help us, in our efforts at obedience. 
The Angels who do God service in Heaven rejoice 
every time we pray with any sincerity, " Thy will be 
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done in earth, as it is in Heaven," and whenever they 
see us trying our best to act out that prayer in our 
lives. And when we so pray, is it no help to us to 
think of how God's will is done in Heaven, and of 
those who do it ? Ought we not to think of it ? Was 
it not meant that we should think of it? 

So the Angels were with our Lord in His sufferings. 
They were with Him also in His triumph. It was their 
part to tell the glorious news of His Resurrection — 
the ground of all our hopes — " He is not here, He is 
risen." They were present, too, at the Ascension, 
teaching us to prepare for the Master's Second 
Coming : ** this same Jesus, which is taken up from 
you into Heaven, shall so come in like manner as ye 
have seen Him go into Heaven." 

In fact, in all the mysteries of our redemption, the 
Angels play their part — a part of love, and sympathy, 
and rejoicing; and, as they bear God's messages to 
man, so they reflect His love toward us. But perr 
haps there is no better proof of this than what is told 
us of them in our text by Christ Himself, and so let 
us come back to this, and think of it for a few minutes. 

** There is joy in the presence of the Angels of God 
over one sinner that repenteth." Wonderful it is 
that the hosts of Heaven should have any care or 
thought for a sinner upon earth, but it is only part 
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of something still more wonderful — that God, the 
Creator of those hosts — God, All-pure and Almighty, 
should care for the sinner. , Yet so it is, and we 
have proofs of it every day of our lives. In the 
Heaven of heavens I am thought of — I, who am but 
one among the millions who inhabit this globe — and 
this globe but one among myriads of globes ! God is 
thinking of me, caring for me : the Angels are thinking 
of me, watching me, sorrowing when I do wrong, 
rejoicing when I do right. What does it all mean ? 
" What is man, that Thou hast such respect unto him : 
or the son of man that Thou so regardest him ? " In 
some cases, perhaps, we could understand it. We 
could understand there being joy in Heaven over a 
Daniel or a Joseph, over a Wilson or a Keble. We 
could understand the Angels of God rejoicing over 
one who had been as themselves, pure and holy — who 
had ever tried to love and serve God, and do his duty. 
And there ts joy over such ; there is joy over the child 
who has never caused his parents pain or uneasiness, 
but has tried to make his home a happy one : there 
is joy over the young man who has always shunned 
bad company, and kept himself upright and pure, 
and over the aged Christian who all his life long has 
been regular in prayers and worship, ami in the use 
of the means of grace. Yes, there is joy— great joy — 
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on account of all these, but there is even more (O 
mark it well 1) — there is even more over the returning 
penitent. " I say unto you, joy shall be in Heaven 
over one sinner that repenteth, more than over 
ninety and nine just persons, which need no repent- 
ance." See the prodigal returning— a wreck and ruin 
of his former self — ^all his powers of body and mind 
wasted and dissipated. He went away full and well 
clothed : he comes back empty and naked. Yet the 
Angels rejoice at the sight, and sing their sweetest 
songs of praise — not because of his poverty and his 
nakedness, but because he has come back. It is not 
that they love to see the effects of sin, but that they 
love to see us hasting to escape them Oh ! my 
brethren, I do not know what we should have done 
without those three parables, the lost sheep, the lost 
coin, and, above all, the Prodigal Son. They tell us 
what of ourselves we could never have believed or 
hoped for. They tell us ttever to despair, when cast 
down with the thought of our sins. That still, small 
voice, which tells us how deeply we have offended 
God, how shamefully we have neglected Him — it is 
God's own voice calling us to repentance — to deeper 
and truer repentance ; and He would not call us if 
He was not ready to receive us. Do not be misled by 
Satan. His plan is to lead us first to presumption in 
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committing sin, and then to despair of its being 
forgiven. First, * It does not matter if you do wrong ; 
nobody cares :' and then, * It is no use thinking of 
repentance ; nobody cares for your tepentance.' 
Nobody cares ! Oh I how false ! God cares ; the 
Angels care. They grieve over our sins; they long 
for our return. ** There is joy in the presence of 
the Angels of Gk)d over one sinner that repenteth." 

And why such great joy among the Angels over the 
repentant sinner ? Why ? Because, my brethren, 
they know what a blessed thing repentance is. They 
know what it is the sinner escapes when He turns to 
God ; what it is he gains. They know the value of 
eternity — the value of the Eternal Presence of God. 
They who dwell in the light of that Presence know 
what a fearful thing it will be to lose it for ever. That 
is why they are so glad. Another's eyes opened ! 
Another wanderer brought back ! Another lost one 
found! There is no such joy as this in the whole 
world. The joy of receiving some great blessing may 
be very great, "as, for instance, the father's joy when 
the child that seemed to be dying is given back to 
him. Greater still may be the joy of doing some good 
action, as, when we have really tried to influence 
another for good. Some of us may have tasted joy 
of this kind, but, if we have, it was as nothing to the 
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joy which Angels must feel when a sinner turns to 
Christ. And, my brethren (for our last thought now), 
their joy must be as nothing to the joy of Jesus 
Christ Himself, when a wandering soul begins to 
realize its sins and its needs, and begins to feel after 
its Saviour and its God. 

Oh ! that that joy might be added to this very day ! 
Oh ! that Jesus Christ might enjoy His own peculiar 
bliss of welcoming a returning penitent ! Is any soul 
still doubtful of the love of God ? Oh ! doubt it no 
longer. If you will turn noWj there is nothing but 
love waiting to welcome you, nothing but gladness 
and rejoicing ready to burst forth over you. "There 
is joy in the presence of the Angels of God over one 
sinner that repenteth." 



Sermon X. 



VvAiat. 

(General.) 



Psalm lvi. 4. 
"I will praise God because of His Word." 

This, brethren, we were doing the other day, with all 
the fervour and devotion, I trust, of which we are 
capable — praising and thanking God for that Word 
which said, "While the earth remaineth, seed time 
and harvest, and cold and heat, and summer and 
winter, and day and night shall not cease." How 
firm that promise has stood for all these thousands of 
years ! Has it ever been known to fail ? Harvests 
may vary — may be less plentiful at one time than 
another, or in certain parts of the world, but we can 
no more say that God's promise has failed in this 
respect than that the succession of day and night 
has ceased because all days are not days of cloudless 
sunshine. 

So, I say, we praised God because of this Word of 

F 
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His, which has been so faithfully and abundantly 
fulfilled. But ought not that special offering of 
thanksgiving to be the outward expression of our 
regular and constant attitude towards God ? Ought 
we not to be always praising Him — not only for 
bountiful harvests, but for all His blessings, temporal 
and spiritual — "giving thanks always for all things 
unto God and the Father, in the name of our Lord 
Jesus Christ?" 

For, brethren, there are many other Words of God 
for which we ought to praise Him. Let us think of 
one or two. Here is one: you will find it in the 
eleventh chapter of the Book of Proverbs : " Behold, 
the righteous shall be recompensed in the earth " 
Here is a promise of reward for those who will serve 
God : and not only the great and unspeakable things 
belonging to the future life, but reward in this life. 
And the text I have quoted does not stand alone : 
there are many others to the same effect. " Godliness 
is profitable unto all things, having promise of the 
life that now is, and of that which is to come." " Put 
thou thy trust in the Lord, and be doing good : dwell 
in the land, and verily thou shalt be fed. Delight 
thou in the Lord : and He shall give thee thy heart's 
desire." And what was David's experience ? "I 
have been young, and now am old : and yet saw I 
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never the righteous forsaken, nor his seed begging 
their bread." The Psalmist did not mean that good 
people were never in trouble, for he had seen great 
trouble himself, but that they were never deserted by 
God : " Though he fall, he shall not be cast away : for 
the Lord upholdeth him with His hand." " All things 
work together for good to them that love God." And 
so, brethren, if ever we are tempted to think that the 
careless and the godless are as happy, and get on as 
well as those who try to live holy lives ; if ever we are 
tempted to think that our prayers and worship, our 
watching and struggling, are of no use, then we will 
call to mind God's promises, and " praise " Him 
"because of His Word." 

And this must remind us of another and more 
special promise, to those who are in the springtide of 
life. " I love them that love Me ; and those that seek 
Me early shall find Me." All the holiest characters 
that we read of in the Bible are those who sought 
God early — Joseph, David, Daniel, Samuel, John the 
Baptist. Of course we have instances of men — 
Manasseh, for example— wha, after a life of sin, have 
repented, and been forgiven ; but they are not many, 
and why should tkey be our examples ? Why listen 
to Satan's lie, that the young must sow their wild 
oats — that they can turn to God when they are older 
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and steadier ? Young men and young women, turn 
to Him nouf, when you are sure of finding Him, and 
" praise " Him " because of His Word " of promise. 

Again, God has said — and this is to all who 
will listen — *' Come now, and let us reason together, 
saith the Lord : though your sins be as scarlet, they 
shall be as white as snow ; though they be red like 
crimson, they shall be as wool ; " " Come unto Me, all 
ye that labour and are heavy laden, and I will give 
you rest ; '* " Him that cometh to Me I will in no 
wise cast out." When you are young, Satan tells you 
that it will be easy enough to repent later on, and 
then, if you listen to him and put off repentance, he 
will tell you afterwards that it is of no use trying to 
repent — that you have sinned too deeply to think of 
it. In fact, having deceived you with one lie, he will 
try to complete your ruin with another. Do not listen 
to him. As long as God pleads with you, He has not 
cast you off. And can there be a greater contrast ?— 
''Though your sins be as scarlet, they shall be as 
white as snow ; though they be red like crimson, they 
shall be as wool." Oh ! brethren, shall we not praise 
God for this Word? 

One more promise. " Be thou faithful unto death, 
and I will give thee a crown of life ; " " To him that 
overcometh will I give to eat of the tree of life, which 
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is in the midst of the Paradise of God." What great 
and wonderful things are promised to " him that aver- 
cometh^' — "to eat of the hidden manna," "to have 
power over the nations," to be "clothed in white 
raiment," to be "a pillar in the Temple of God," "to 
sit with " the Redeemer "in His throne." These, 
brethren, are some of the words which God has given 
to cheer and encourage us, and stir us up to new life 
and new efforts. And when you are weak and faint- 
hearted, inclined to doubt or despair, you may take 
home these words, and plead them before God — 
plead His own words, and surely, also, praise Him 
because of them. 

So, brethren, has God promised us all these things, 
and many others, more than I could name — grace and 
forgiveness, food for body and for soul, a recompense 
in this world and eternal rewards in the next. And 
we know His Word is true; what He has promised 
He will certainly fulfil. The more we believe it, also, 
and act upon it, the more true shall we find it to be ; 
and then, as we find it come true, we shall not forget 
(shall w^e ?) to praise Him because of it. 

But now, brethren, all that we have been thinking 
of so far has been the written Word of God. But 
then, as you know, the " Word of God " has another 
and a deeper meaning. It means the Son of God 
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Himself— our Lord Jesus Christ. When we find it 
written in the Psalms, " He sent His Word and healed 
them," we cannot help seemg a prophecy — a prophecy 
of Him who was sent by the Father to this world of 
ours, and " who went about doing good, and healing 
all that were oppressed of the devil." S. John sets 
this truth very clearly before us at the beginning of 
his Gospel : " In the beginning was the Word, and 
the Word was with God, and the Word was God. 
. . . And the Word was made flesh, and dwelt 
among us." In the same way S. Paul says that in 
time past God spoke unto the fathers by the Prophets, 
but " in these last days ** He hath " spoken unto us 
by His Son." This is why our Blessed Lord is called 
the " Word." That which had been revealed before in 
word only was revealed by Christ and in Christ. He 
in His own Person confirmed the truth of God's 
Word. Had God promised to forgive sins ? In 
Jesus Christ we see Him actually doing it : " Thy 
sins be forgiven thee." Christ goes about teaching 
the ignorant, comforting penitents, healing diseases, 
feeding the multitudes. He is the living, actual fulfil- 
ment of all that God had promised, and they that 
come to Him and accept Him have got all that they 
can possibly need. 

And how, brethren, shall we praise God enough for 
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this — for the Incarnate Word — for the years of humble, 
quiet obedience — pattern for rich and poor, for the 
child and the man, for sons, brothers, friends, every- 
body ? How shall we praise Him enough for the 
temptations and trials He underwent to prove His 
sympathy for us ? How praise Him enough for the 
Death on Calvary, and, above all, for the Resurrection 
and the Ascension, and the knowledge that we have 
in Heaven, even at God's right hand, an Advocate, a 
Friend, an Elder Brother ? How, I say, can we 
praise God enough for all this ? 

"I will praise God because of His Word." Let 
me give you two thoughts about praise and thanks- 
giving. 

First, then, learn to look upon it as a privilege. 
This is plainly how David and the other Psalmists 
looked upon it, for the Psalms are full of it from 
beginning to end. There is no grudging acknow- 
ledgment of God's goodness, but they never seem 
to weary of telling it out : it is a delight and a 
privilege, and they make a great deal of it, too. Let 
us learn to do the same. Praise is a duty, and that 
is good : but it is also a privilege, and that is better. 
It is good to say, * I must — I must say my prayers, I 
must go to Church and Communion, I must read my 
Bible,' but it is better to say, * I may^ I will : God 
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has bidden me seek His face, and I may do so ; I 
may hold communion with Him ; I may pray to 
Him j I may ask Him for anything 1 want; I may 
praise Him and give thanks to Him. I may and I 
wii/: ** I will praise God because of His Word." ' 

That is one thought — that praise is a privilege. 
And for a second, brethren, learn to look upon it as 
a source of strength — as a means of bracing yourself 
up to conquer sin. There is a beautiful story in the 
Second Book of Chronicles — the twentieth chapter. 
Jehoshaphat was at war, and hard pressed. But he 
was a God-fearing man. So **when he had consulted 
with the people, he appointed singers unto the Lord, 
and that should praise the beauty of holiness, as they 
went out before the army, and to say. Praise the 
Lord ; for His mercy endureth for ever. And when 
they began to sing and to praise, the Lord set am- 
bushments against the children of Ammon, Moab, 
and Mount Seir, which were come against Judah ; 
and they were smitten." So there is a power in 
thankfulness. Why are we so weak and half-hearted 
in resisting sin? Why do we so often fall? No 
doubt because we are not half thankful enough. We 
want more songs of praise, more remembrance of 
past mercies to make us fit to receive fresh ones. Yes, 
there is a power in praise. When S. Augustine and 
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his followers came to England, they entered Canter- 
bury with psalms and hymns, so making music help 
to preach the Gospel. And when an army goes to 
battle, every regiment has its band of music to cheer 
the warriors to the fight. So, brethren, if we would 
conquer in that fight which every one of us has set 
before us — if we would tread down our enemies, both 
those within and those without — let us go forth 
against them with songs of praise upon our lips, and 
thankfulness in our hearts. Let us praise God for 
what He has done in the past, and for what He has 
promised to do in the future. Let us praise Him for 
what we are now, and for what we may be here- 
after — in Christ. Yea, let us "praise God because 
of His Word." 



Sermon XI. 



®ur Jfatf)tx. 
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S. Matthew vi. 9. 
" Our Father." 

In choosing these two familiar words for my text — 
the first two words of the Lord's Prayer — my object, 
brethren, is, not to speak of the Lord's Prayer gener- 
ally, nor even of any one petition in it, but just to 
give you a few simple thoughts about the Fatherhood 
of God — what meaning it has for us, and what effect 
it ought to have upon our lives. 

Now, to begin, we know that it was Jesus Christ 
who really taught us this truth first. He puts it 
at the beginning of His prayer as a foundation 
for all our prayers ; He teaches us, whenever we pray 
to God, to say, "Our Father." The world has never 
been without a God: there is something in roan which 
tells him there musi be a God, whatever name 
he may give to Him, whether he call Him by old 
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heathen names, like Jupiter and Mercury, or speak of 
Him as " Nature : " a God there must be of some 
sort; his reason tells him that. Often, too, men 
have been very near the truth of One Supreme Being, 
ruling over all ; but never have they learnt, till 
they have been made Christians, to say, "Our 
Father." With the Jews even it was more often, " the 
Lord thy God," "Jehovah," "the Holy One of 
Israel," than " your Heavenly Father." Yes, it was 
Jesus Christ who first taught us this wonderful and 
blessed truth. How often He repeats it, as if He 
would have us learn this one lesson at all events, that 
the Christian's God is not like the heathen's — stern and 
frowning, and hating to be disturbed ; a being to be 
appeased, if possible, though rather to be avoided, 
than sought after and loved — but a kind, smiling, 
tender, loving Creator, who is to us all that the very 
best father on earth ever was to his children, and ten 
thousand times more. Christ teaches us that He who 
takes thought for birds and flowers — He who regu- 
lates the life of every blade of grass, and every common 
sparrow, doth much more care for us, who are so 
much better than they — so much higher in the scale 
of creation. 

Let us think, brethren, what that word " Father " 
must mean. It means all that the word " God " could 
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mean, and a great deal more. We know that God 
is the Creator — the Maker of everything, great and 
small — the Maker of you and me. The whole uni- 
verse belongs to God ; it is His house, and this world 
of ours is one little room in it AH belongs to Him, 
for He made all, and made it, as a perfect God 
would do, **very good." I know that, because of 
man's sin, a curse passed upon all the earth ; but I 
know also that, because of Jesus Christ's obedience, 
the curse was removed, and God can look again upon 
His work with pleasure, and call it once more " very 
good." Again, what God has made — and that is 
everything that has been made — He also overlooks 
and keeps in order, from the sun in the heavens down 
to the soil under our feet. He upholds the life of 
every living creature, from the highest and noblest 
among human beings down to the smallest insect : 
"He giveth food to all flesh, for His mercy endureth 
for ever." 

Now all this the word ** God " teaches us. But 
the word ** Father " tells us something more, for it 
tells us of our adoption. For because of what Jesus 
Christ has done, the Father takes us once more to be 
His children, not only in the old sense, as His chil- 
dren by creation (which all men are), but in a new, 
and far higher sense, " having predestinated us unto 
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the adoption of children by Jesus Christ." He has 
"sent forth the Spirit of His Son into our hearts, 
crying, Abba, Father ; " " wherefore thou art no more 
a servant, but a son." And so, again, this word 
" Father " speaks of another kind of preservation — 
the preservation of the soul's life by prayer, and 
meditation, and Sacraments — wise and wonderful ways 
which God has ordered whereby to keep us spiritually 
alive — what we call the means of grace. Yes, it 
speaks of all this, aye, and of much more than we can 
think of now. It tells us, in fact, of all and every- 
thing that is good, whether it belong to time or 
eternity. Try and find out, if you can, brethren, any 
good thing which does not come from the unchange- 
able Father. Try and think of anything which connects 
itself in your mind with a good and kind earthly 
parent, and see if it is not to be found in your Father 
which is in Heaven. Love, sympathy, the will and 
power to help, readiness to make allowance and to 
forgive — why, all these things are parts of His very 
nature. You have free access to Him at all times ; 
He is never annoyed by your asking Him anything ; 
and when you have gone astray, if you will only come 
back to Him, you are sure of a hearty welcome, aye, 
even though you may have wasted your whole sub- 
stance in riotous living, and spent the best part of 
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your life in the ** far country '' of ignorance and sin. 
It would be quite impossible, dear friends, to tell of 
all that the Fatherhood of God means for us : if you 
will try to carry out the thought for yourselves, you 
will think of many other things to bring home to you 
this great and blessed truth. 

But I would ask you now, Is this the way in which 
you accustom yourselves to think of God ? Do you 
think of Him, and believe in Him, as the Maker, and 
Preserver, and King of this earth, and as the Author 
of all the good which is in it — the rain and sunshine, 
the pure country air which you breathe, and the 
thousand blessings which men seem to forget come 
all from God ? Do you think of Him as One who is 
always near to you, always ready to help you, always 
loving, always kind ? Do you — do people generally — 
think of God in this way ? When a man dies very 
suddenly, a verdict is sometimes brought in, ' died 
by the visitation of God.' Oh, yes ! we are ready 
enough to attribute to God anything that is stern 
and terrible, anything that looks like punishment ! 
Why are we not as ready to recognize His love, and 
mercy, and kindness ? 

God, then, is our Father, and we are His children. 
We were made His children when we were baptized 
into His Name. He chose to adopt us for Jesus 
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Christ's sake. My brethren, we should try and keep 
this fact always in sight, for we cannot undo it, if we 
would. We are the children of God — whether good 
or bad, obedient or disobedient, is another matter — 
we are His children, and therefore stand on a different 
footing altogether to the heathen. Preaching to the 
heathen, we should have to say, * you may become — 
it is God's will that you should become — His children 
in Christ Jesus : ' but preaching to you, we must say, 
*you are already His children; walk as children.* 
Oh ! how much greater claim has God upon us / He 
pleads with us, He calls us to Himself on the ground of 
His being our Father, and we His children. He has 
a Father's right over us. 

And now see what this thought brings us to. And, 
first, how much stronger a call to repentance have we, 
when we reflect that it is no stranger, but a Father that 
we have sinned against, a Father's love that we have 
despised. What was it that brought the prodigal to his 
senses, but the thought of his father at home ? "I 
will arise, and go to my father," he said, and he arose 
and went, and you know how he was received. Yes, 
here is the only true motive for repentance, the onl y 
real ground of faith and love — this thought of the 
Fatherhood of God. What says S. John ? Not, " we 
/ear Him, because He will punish us," but, " we /ove 
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Him, because He first loved us" Ah ! my brother — 
you who are only half decided about trying to live 
for God, you who are still halting between two 
opinions, — why do you not make up your mind once 
for all to take God's side, and to serve Him truly, as 
He shall give you strength ? I think I know why. It 
is because you are not quite certain that God is your 
Father — all that is loving and kind. Of course you 
believe in a God, but you have got a notion that He 
is a hard task-master; you have confused Him, I 
think, with Satan, for A^ is a hard task-master, if you 
will. God is all goodness and love; but you have 
gone and made for yourself a stern, unbending Deity, 
more like a Hindoo's god; and then you let the 
thought keep you away from God. You shut yourself 
up, as it were, in a cold, dark room, while the sun out- 
side is pouring forth his beams to give you light and 
warmth. You do not know what you are robbing 
yourself of. If you would only come out to the light, 
if you would only keep in mind that God in Heaven 
is your Father, as near to you, and nearer, than any 
earthly relation, you could not but find the narrow 
way of salvation become smoother and more straight- 
forward. 

For then the teaching and practices of your 
Church, about which you are perhaps doubtful or 
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indifferent, would all fall into their right places. 
Things that perplexed you would perplex you no 
more : things that you had neglected you would 
neglect no more. Who, for instance, would keep his 
child away from Holy Baptism, who believed that his 
Heavenly Father was waiting to adopt that child as 
His own, and who remembered that that Father 
willed that the Hebrew's child should be included in 
the Jewish Church, and therefore could never have 
meant that the Christian's child should be shut out of 
the Christian Church ? Who would not wish to be 
confirmed, who realized what Confirmation means — 
receiving a Father's blessing and strength to do His 
work ? Who would not come regularly to the Holy 
Communion who considered who it is that calls us to 
it — our Father in Heaven, — and what it is He calls 
us to partake of — the very Bread of Life which He 
sent down for us from Heaven ? Why, brethren, you 
would no more think of turning away from it than 
you would of refusing to sit down at your own table 
at home. And So it would be in everything. If you 
would but acknowledge God as your Father, and 
treat Him as such, you would live every day with the 
sense, not that He was continually watching for some- 
thing against you, but rather that He was watching 
over you to help you, and to bring all the good out of 
G 
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you that He could, and, whether young or old, you 
would be the better and the happier for it. 

We must not forget to notice that little word " our," 
for it binds us all one to another. It teaches the 
great doctrine of the Communion of Saints, and warns 
us against selfishness. It is " our Father," and not 
"wy Father," that Christ teaches us to say. You 
have noticed, no doubt, that the Creed begins, "/ 
believe," but the Lord's Prayer begins, " Our Father," 
teaching us that our faith must be our own, but our 
prayers must be for others as well as ourselves. And 
so in this word " our " we recognise all Christians as 
our brothers and equals : we confess that we belong 
to one family, and that the family of God and of 
Christ. Ah 1 who can use this prayer with any 
sincerity, and yet set himself up above others, or keep 
himself proudly aloof, as if he had no neighbours, or 
no duty towards them? And who, on the other 
hand, can be content to drag on an aimless and a 
grovelling life in idleness and sin, as if he had been 
made for nothing better ? This blessed truth of our 
union iii God's family dignifies as well as humbles : it 
lifts up the lowly, and pulls down the proud : it makes 
the rich poor, and the poor rich. It reminds us all, 
too, of the duties we owe each other — fathers, chil- 
dren, masters, servants: it speaks to all alike, and 
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speaks, if we would but listen and try to obey, with 
comfort and encouragement. 

Just think, brethren, for a minute, what a difference 
this truth of the Fatherhood of God has made in our 
home life. How is it that amongst heathens there is 
so httle value set on human life ? How is it that they 
sacrifice their children to their false gods, or leave 
their aged parents to die when they begin to need 
care and attention ? Is it not because they do not 
know of a common Father in Heaven ? Consider 
that, fathers and mothers, and that if you had been 
born in a heathen land instead of in Christian Eng- 
land, you, too, would have cared as little for your 
children, and they would have cared as little for you. 
Consider that, and thank God that it was not so : 
thank Him by bringing up the children He has given 
you to love and fear and obey Him, and you will be 
repaid by their love and affection in your old age. 
Yes, as soon as they can say *' father" and " mother," 
place their hands together, and teach them to say, 
" Our Father, which art in Heaven." Only teach 
them in deed as well as word : let them see in your 
daily life that you own Him for your Father : else 
that little word ** our " can only puzzle them ; you will 
only be throwing a stumbling-block in their way : for 
how can they truly say, "Our Father," if they feel and 



100 <dur dFati«r. 



know (as they cannot help doing) that some who are 
near and dear to them do not really believe in that 
Father ? 

Only one or two words more. Is there anyone 
here living in any known unrepented sin ? If so, 
remember this, that you are wilfully disobeying your 
Father. Is anyone living carelessly ? You are dis- 
honouring and neglecting your Father. Is anyone in 
doubt about forgiveness ? You are distrusting your 
Father. Is anyone inclined to look at the dark side 
of things ? Look around you, and see in wood and 
lane and field, in air and earth and water, in your 
gardens and homes, your children and friends, your 
every enjoyment in life, so many signs of a Father's 
love and a Father's care. Oh ! never forget that you 
are the children of God. It is true you cannot now 
see your Father, but you will see him some day if you 
are found fit for His presence. '* Beloved, now are 
we the sons of God, and it doth not yet appear what 
we shall be ; but we know that, when He shall appear, 
we shall be like Him ; for we shall see Him as He is." 



Sermon XII. 
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(General.) 



I John iv. i6. 

" God is love ; and he that dwelleth in love dwelleth in God, 
and God in him." 

" Now abideth faith, hope, charity, these three ; but 
the greatest of these is charity." So writes S. Paul. 
And very truly does he say that "charity," or " love," 
is the greatest of the three, for it is the very essence 
of the Divine Nature. It is nowhere said — it could 
not be — " God is faith," or " God is hope," but it is 
written, " God is love." 

My brethren, what a mystery is hidden in these 
three simple words. There is concealed in them the 
mystery of our own being — the mystery of sun, moon 
and stars, and all the wonders and beauties which we 
see all round us — the mystery of everything that is 
good, and fair, and happy. Why are we here at all ? 
From whence comes our enjoyment of this present 
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life, and our looking forward to another ? The only 
explanation is, "God is love." "God" and "love" 
— these two put together explain all. The love of 
God is eternal, just as God Himself is eternal, but 
not till time began was it revealed. 

"When heaven and earth were yet unmade, 
When time was yet unknown, 
Thou, in Thy bliss and majesty, 
Did'st live and love alone." 

But that love was so great, so vast, so boundless, that 
it could not contain itself. It must have objects on 
which to spend itself. And so the heavens and the 
earth were created to display God's love, and angels 
and men were created to receive it and share it — aye, 
and return it. 

" God is love." That love we shall never fathom in 
this life, though proofs of it we have in plenty. You 
know the proofs of the Father's love. You have them 
all round you in earth, and air, and sea ; in the fowls 
He feeds, and the lilies He clothes ; in the sun that 
rises on the evil and on the good, and in the rain 
that falls on the just and on the unjust. You have 
them in yourselves in every day's blessings, and joys, 
and hopes ; but, above all, you have that grandest 
proof of all (to which all our preaching must come 
back), "Go«i so loved the world, that He gave His 



San a Habr. 103 



only-begotten Son, that whosoever believeth in Him 
should not perish, but have everlasting life." "In this 
was manifested the love of God toward us, because 
that God sent His only-begotten Son into the world, 
that we might live through Him. Herein is love, not 
that we loved God, but that He loved us, and sent 
His Son to be the propitiation for our sins." 

Yes, brethren, you know the proofs of the Father's 
love. And you know also the proofs of the Son's 
love. ** Hereby perceive we the love of God, because 
He laid down His Hfe for us;" "greater love hath 
no man than this, that a man lay down his life for 
his friends." And we were not friends, but enemies ; 
" for when we were yet without strength " — " while 
we were yet sinners, Christ died for us." And Christ 
was no unwiUing victim. He had not to be driven to 
do and suffer what He did. He did it all of His own 
free will ; He did it all out of pure love for us. 

And, once more, you know the proofs of the Holy 
Spirit's love. You have felt Him warning, striving, 
pleading with you, whispering in the ears of conscience, 
" this is the way, walk ye in it." You know that every 
good thing you have ever done, every good thought 
you have ever had, was prompted and helped on by 
Him ; that your prayers but for Him would be 
nothing but empty words or idle dreaming, your 
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Communions a mere vain profession, your Bible 
reading a waste of time. 

Yes, brethren, we know all these proofs of Divine 
love ; but when we have told them all, and all other 
possible proofs (such as the love we enjoy in our home 
life ; for surely that is a proof of God's love : the love 
of father, and mother, and child, of brother, and sister, 
and friend, is all part and parcel of a higher love, and 
springs from it), — I say, when we have told all this, are 
we any nearer towards understanding the mystery ? 
Might we not as well attempt to drain the ocean ? We 
know the sun gives light and heat ; we feel and enjoy 
its rays ; yet the largest telescope ever made will not 
take us thither. And in the same way the proofs of 
God's love are all around us, and above us, and within 
us, and yet the love itself like God Himself, remains 
ever far, far beyond us, and altogether out of reach. It 
must be so, because God and love are the same. If 
we could know the one, we should know the other, 
for " God is love." But we cannot fathom the love 
just because we cannot fathom God. 

Why, then, do we speak of this at all, when it is 
all so far beyond us ? Well, if we have no particular 
object in view, then it is nothing but irreverent and 
idle curiosity; **put off thy shoes from off thy feet, 
for the place whereon thou standest is holy ground." 




0atr ii Holie. 105 



But surely we Aave an object — to kindle the spirit of 
love in ourselves — to learn to love God and each 
other more than we do. " God is love ; and he that 
dwelleth in love dwelleth in God, and God in him." 
Are we doing anything to excite such love? It is 
such a great mistake to sit still and wait for some 
wonderful change to come over us. That is not the 
way to get on as Christians. God is only waiting for 
us to make a move, and then He will meet us more 
than half way. Only we must show that we would 
love Him if we could — that we are trying to love Him. 
But, you will say, It is so hard to love a Being like 
God — a Being we so little understand — a Being so 
far, far above us. And no doubt it is. But here 
God has met us already, and stooped to our weakness. 
He has given us His only-begotten Son— a Man like 
ourselves — to claim and receive our love. Surely we 
can love Him — One who put Himself so exactly on 
our level — One who was subject to the same infirmities 
and temptations as we are — One who showed such 
perfect human feeling — who hungered, thirsted, wept, 
suffered, and died — surely we can love Him — the 
Incarnate Son of God. And is it not a wonderful 
thought, brethren, that as, perhaps, we never could 
have loved God as God (at least in our fallen con- 
dition), God should come down to our level and take 
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our very nature, so that we might love Him as Man — 
that, as Heaven was too high. He should draw out 
our love through Bethlehem, and Nazareth, and 
Calvary — is not this a wonderful thought? Yea, 
surely, Jesus will win our love. 

And if you still say that this is hard, because He is 
hidden from us now by the vail of Heaven : that if 
we had lived with Him, and walked with Him, and 
seen Him when He was upon this earth, it might 
have been easier to love Him; then comes in the 
Holy Spirit's work. For there is no doubt that 
without His help we cannot love Jesus any more than 
we can do anything else that is good. And thus, for 
all that Jesus has done for us, yet our hearts, if left 
to themselves, would remain cold and untouched 
(do you not know it to be so ?). The Holy Spirit — 
the ** Comforter" promised and sent by Christ Him- 
self—is needed to bring Christ's work home to us; 
there can be no loving God without Him ; the Spirit 
must help our infirmities. 

But, besides this, Jesus Christ comes to our help 
again in another way, and shows us how we may love 
Him. While we are stretching and straining after 
lofty things, and despairing because we cannot reach 
them, Jesus sets a little child before us, and says, 
" Whosoever shall give to drink unto one of these 
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little ones a cup of cold water only in the name of a 
disciple, verily I say unto you, he shall in no wise- 
lose his reward ; " " inasmuch as ye have done it unto 
one of the least of these My brethren, ye have done it 
unto Me." Thus we learn to love Christ through 
loving our brethren who are members of Christ, and 
through Christ we learn to love the Father, and all 
through the Holy Spirit. " No man hath seen God 
at any time," S. John says ; and from this we might 
be led to think that it was impossible to love Him : 
but the Apostle goes on, "if we love one another^ 
God dwelleth in us, and His love is perfected in us." 

So, brethren, we must rise from the lower to the 
higher. God has appointed it so. All earthly love — 
the love of parent and child, and brother and sister, 
the love of Christians towards each other — is meant 
to lead us upward \ it is the ladder by which we must 
climb to Heaven. Let us see to it, then, that we 
" despise not the day of small things," for we cannot 
reach the higher except through the lower. We can- 
not love God if we do not love the Son of God — "No 
man cometh unto the Father but by Me " — and we 
cannot love Jesus if we do not love one another. So 
S. John says, " If a man say, I love God, and hateth 
his brother, he is a liar : for he that loveth not his 
brother, whom he hath seen, how can he love God 
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whom he hath not seen ? " He must learn the lower 
love before he talks of the higher. You say you want 
to love God, and that you would do so, if you could see 
how. Well, did you take that opportunity the other 
day of doing a little kind act — of saying a kind word 
— of giving the ** cup of cold water in the name of a 
disciple ? " * No, it seemed such a trifle ; it was 
hardly worth a thought.* Ah ! you wanted to be at 
the top of the ladder before you had left the bottom 
round. In religion (like everything else) we must 
begin at the beginning. And then the least grain of 
love, like the least grain of faith, will grow and grow, 
and bring forth more and more fruit. Only, unlike 
faith, it will grow on and on in Heaven, and never 
cease growing. 

So, brethren, we have been thinking of God's love, 
of its vastness and its eternity. We have the proofs 
of it all round us, but cannot fathom its depth. 
That love is poured into our hearts, and it will be 
strange indeed if we cannot give some of it back ; but, 
if we are to do it, it can only be as God has shown us 
how — by loving one another in Christ. We can only 
reach the higher through the lower : but if we begin 
in the right way, and persevere, we shall go on unto 
perfection. 

Let me quote, in conclusion, some words of a holy 
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man of old.* "Again I say, and will never cease to 
say, Blessed is the man who despises all earthly 
things, which turn to corruption, and possesses this 
love. The reward of such a man increases daily ; for 
such a man the reward and the crown is prepared ; 
to him the Kingdom of Heaven is given. All Angels 
call that man blessed ; all the po>vers of the Heavens 
praise him ; the companies of Archangels will receive 
him with gladness ; to him the gates of Heaven will 
readily open, and he shall with confidence enter in, 
and shall stand before the throne of God, and shall 
be crowned at the right hand of God, and shall reign 
with Him for endless ages. Who is more blessed 
than this man, more exalted, more honoured ? Behold 
to what a height love exalts those who possess it. 
* God is love, and he who abideth in love abideth 
in God, and God abideth in him for ever.' " 



• S. Ephraim the Syrian. 



Sermon XIII. 



Ml^ere art ti)e fiim ? 

{General.) 



S. Luke xvii. 17. 
" Were there not ten cleansed ? but where are the nine ? " 

In going to and fro between Galilee and Judaea — the 
two main scenes of His ministry — our Blessed Lord 
had to pass through Samaria. On one of these 
journeys, " As He entered into a certain village " — 
we read in the Gospel story — "there met Him ten 
men that were lepers." The strictness of the laws 
relating to leprosy, which required the victims of this 
fearful disease to keep themselves quite aloof from 
society, would account for so many being found 
together ; their common trouble, which separated them 
from the rest of the world, drew them the closer to 
one another. 

Meeting Jesus, then, at the entrance of the village, 
yet standing afar off, as bound by the law to do, they 
lift up their voices in one earnest cry for help : "Jesus, 
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Master, have mercy on us." It is the cry of men in 
the lowest depth of misery — the cry of men who feel 
the greatness of their need, and are in earnest in their 
desire for relief, — and it does not go unanswered. 

But Jesus does not cure them at once. To try 
their faith — and also to prove that He did not set 
Himself against the law, as He was so often accused 
of doing — He bids them go and shew themselves to 
the priests (as the law directed) to be examined as to 
their state : and it is while they are on the way that the 
cure is wrought. What a wonderful, happy change comes 
over them ! The lepers' flesh becomes clean as that of a 
little child, and they can now return to their friends and 
their families, and enjoy once more the pleasures of 
home and of intercourse with their fellow creatures. 
No longer are they objects of loathing both to them- 
selves and all about them. No need now to give 
warning of their approach with that dreadful cry of 
" unclean, unclean !" What a change to be thankful for ! 
How their hearts must beat with gratitude to their 
benefactor ! But what do we read ? That only one of 
the ten took the trouble to turn back to express his 
thanks — only one^ and that one a stranger — a Samaritan 
— one of that despised race of whom less would be 
expected than of the more enlightened Jew. The rest 
go on their way as if nothing had happened. 
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Here was ingratitude, and it is plain that Jesus felt 
it from His thus noticing the fact: "Were there not 
ten cleansed? but where are the nine? There are 
not found that returned to give glory to God, save 
this stranger." 

Plainly, then, the sin condemned here is that of 
ingratitude — a sin that must be specially displeasing 
to Almighty God — a sin that He cannot but take 
notice of, and will certainly meet with punishment, if 
not before, at any rate at the Judgment Day. 

These nine lepers were full of their misery when 
they came to meet Jesus. They were thoroughly in 
earnest in seeking relief, and yet when they had got 
what they wanted, how dead were they to the blessing 
which they had received ! Ah ! if they had been only 
half as earnest in shewing their gratitude as they had 
been in proclaiming their need ! But no. They may 
perhaps have professed to be duly thankful for the 
mercy vouchsafed them — no doubt they said how 
thankful they were — but at any rate they took no 
trouble — absolutely none — to shew that they thought 
anything about it. 

Brethren, is not this sin of ingratitude a very 
common one ? Is it not one to which we are all too 
prone? Is it not the sad truth that we are ready 
enough at times to ask God for some blessing or 
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other, and then forget to acknowledge the gift when 
it comes? In time of sickness or trouble we are 
brought face to face with our needs and necessities. 
We call upon God (whom we then begin to think 
about perhaps for the first time) — we call upon God 
to help us — to remove this trial, to relieve that pain, 
to spare that loved one — and we promise, if He will 
but hear us and grant us our petition, to serve Him 
better for the time to come. Our prayer is heard. 
The trial is removed, the pain relieved, the loved 
one given back to us. And what then ? Is the vow 
remembered? Is God thanked for His mercy? Is 
it not too often the case that we go on our way just 
as before, and think no more of our trouble, or of the 
mercy which removed it ? Out of every ten that in 
answer to the cry of affliction have thus received some 
signal blessing, how many have returned to give glory 
to God ? " Where are the nine ? " 

"Were there not ten cleansed?" Jesus asked. 
And have we not al/ received blessings more than 
we can tell — some, it may be, in answer to prayer, 
but still more unasked, and all alike undeserved? It 
matters not what our lot may be ; we should find, if 
we would, many a blessing to be grateful for. One 
is poor, and compelled to work hard for his daily 
bread, but then he has his health, which many a 

H 
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dweller in a palace would be glad to purchase at the 
cost of all his possessions. Another is laid up on a 
sick bed, and though he cannot command all the 
luxuries that a neighbour may enjoy, yet he has those 
who care for him, and it might have been his lot to 
lose even them. A third may have had losses and 
disappointments, but still he has his family and friends 
to cheer him, and is not alone in the world. Indeed 
there is not one but could, if he would, find much to 
be thankful for, if, instead of hankering after that 
which he has no/ got, he would think rather of that 
which he Aas got, and would reflect that there are 
thousands of his fellow creatures far worse off than 
himself. And, after all, the common blessings of life, 
which most of us enjoy, are surely not to be forgotten 
because they are common — and there are some who 
have them not. The light we behold, the air we 
breathe, the freedom we enjoy — is there nothing in 
these things to be thankful for? And yet out of 
every ten so blessed, might not the question be asked, 
" Where are the nine ? " 

Think, again, of the spiritual blessings which are 
ours, and, as a contrast, think of the poor heathen 
still groping in the darkness of ignorance and sin, and 
vainly asking, " What must I do to be saved ? " Is it 
nothing that we have one day in every seven rescued 
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from the hurry and turmoil of worldly life, that we 
have the Word of God to cheer us, His House to 
worship in, and Sacraments to fit our souls for 
Heaven ? Is it nothing that we were bom in Christ- 
ian times — under the dispensation of grace, under the 
clear shining light of the Gospel — and taught from 
childhood the mystery of a Saviour's love? Is it 
nothing that we were brought so early to that Saviour, 
and made His children and lambs of His fiock, that 
by the " washing of regeneration " we were cleansed 
from the guilt of Adam's sin, and placed in a state of 
grace ? Surely this alone should be a subject for 
deepest thankfulness : yet we must ask, " Were there 
not ten cleansed? but where are the nine?" How 
many have led the rest of their life according to that 
beginning ? 

My brethren, far better Christians should we be, 
and far happier ones, if we cultivated more earnestly 
the spirit of thankfulness. For then we should learn 
to see subjects for gratitude, where otherwise we should 
only find subjects for complaint. The Bible will 
supply many instances of this ; let us take one or two. 
Job's wife saw only cause for fretting in her husband's 
afflictions, and would even have had him "curse God, 
and die ; " but Job himself (the real sufferer, after all) 
found reason for contentment : " the Lord gave," he 
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said, " and the Lord hath taken away ; blessed be the 
Name of the Lord." S. Paul had his fair share of 
troubles — far more indeed than most of us, as is shown 
by the long list of his sufferings and hardships in one 
of his epistles — and yet he was evidently a very happy 
man, accustomed as he was to ** thank God without 
ceasing;" and throughout his epistles he is continually 
urging the duty of thanksgiving : ** in everything by 
prayer and supplication wifh thanksgiving let your 
requests be made known unto God ; " — •* as ye have 
therefore received Christ Jesus the Lord, so walk ye 
in Him : rooted and built up in Him, and stablished 
in the faith, as ye have been taught, abounding therein 
with thanksgiving^^ But above all, mark the example 
of our Lord Jesus Christ Himself. "Man of sorrows" 
though He was — though He had not " where to Jay 
His head," yet He is ever finding something for which 
to thank His Heavenly Father. "I thank Thee, O 
Father, Lord of Heaven and earth;" — "Father, I 
thank Thee that Thou hast heard Me." When feedipg 
the multitudes, He **took the loaves, and when He 
had given thanks^^ (brethren, do you make a rule of 
saymg a grace before meals ?) " He distributed to the 
disciples ; " and again, on that night of sorrows (of all 
other times) — "the same night in which He was 
betrayed the Lord Jesus took bread : and when He 
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?tad given thanks^ He brake it." And from the Revela- 
tion of S. John we learn this song of the blessed 
spirits in Heaven : " Blessing, and glory, and wisdom, 
and thanksgivings and honour, and power, and might, 
be unto our God for ever and ever." 

And so, dear brethren, we can well understand how 
displeasing to Almighty God must be the spirit of 
ingratitude — so unlike what we see in the Lord Jesus, 
and in His Apostles, and in all good men. How 
grieved must He b« to see the number of those who 
are so forgetful of His mercies ! Will He not, at the 
great Judgment Day, produce the long record of broken 
vows, and ask in stern rebuke, " Were there not ten 
cleansed ? but where are the nine ? " 

Now, brethren, if you will study the Prayer Book, 
you will find that thanksgiving is not forgotten there. 
Throughout the service the note of praise is being 
continually sounded, as where we bless God " for our 
creation, preservation, and all the blessings of this 
life ; " for His " love in the redemption of the world 
by our Lord Jesus Christ ; for the means of grace, 
and for the hope of glory." God grant that our hearts 
may be (as we pray) unfeignedly thankful, and that we 
may show forth His praise, not only with our lips, but 
in our lives. But the strain of thanksgiving rises highest 
of all in the service of Holy Communion, which on 
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that account has been called the " Eucharist," or giving 
of thanks. And so, brethren, as we call ourselves 
Christians, let us not forget the one great Christian act 
of worship. Let us not neglect to pay " this our sacri- 
fice of praise and thanksgiving " — " our bounden duty 
and service " — which we can only presume to offer up 
because of Christ's command and through His all- 
prevailing merits. Let us show our thankfulness to 
Almighty God for all His mercies in this His own 
appointed way. Let us ever remember that we have 
all been cleansed " with the washing of water by the 
Word," that to alloi us the means of grace are free and 
open, that upon all the blessings of Heaven have des- 
cended — ** the former and the latter rain " — and let it 
not be that out of every ten one only returns to thank 
God for all His love. Let not Jesus have cause to say 
of us^ with a sigh for our ingratitude, " Werie there not 
ten cleansed ? but where are the nine ? " 



Sermon XIV. 



9 i&iftii mtli'ston. 

(General.) 



2 Kings xvii. 33. 
" They feared the Lord, and served their own gods." 

What, brethren, is this ? A plain contradiction ! For 
how could anyone be said to fear the Lord, while they 
were serving their own false gods ? It certainly does 
not look very intelligible. And the next verse makes 
things no better. *'Unto this day they do after the 
former manners ; they fear not the Lord." So these 
people — whoever they were — feared God, and yet did 
not fear Him. How is this ? 

Let us go back, and study the history a little : no 
doubt that will throw some light on the difficulty. It 
. is a sad story altogether. You will remember that in 
the reign of Rehoboam, Solomon's son, by far the 
largest part of the kingdom (ten tribes out of twelve) 
revolted, and became a separate kingdom under the 
name of the Kingdom of Israel ; the two tribes that 
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remained faithful being called the Kingdom of Judah. 
It was a bad day for Israel when that happened. The 
first king of Israel after the separation was Jeroboam, 
and the first thing he did was to lead his people wrong 
in the matter of their religion. Fearing lest they should 
go up to Jerusalem to worship (as they were required 
to do), and so he should lose them, he invented a 
religion of his own — not a new one altogether, but a 
kind of half-imitation of the old one. He put up two 
golden calves in two different parts of his kingdom, 
which he said were meant to represent the God who 
had brought them up out of the land of Egypt ; and 
he made priests for his new religion out of the lowest 
of the people. And so he got in the Bible the dread- 
ful title of the man "who made Israel to sin" — ^a 
warning to all posterity against tampering in any way 
with God's truth. 

Well, that was a bad beginning, and the after his- 
tory of the new kingdom was no better. Of all the 
eighteen kings that succeeded Jeroboam, there was 
not one that served God. And so the condition of 
Israel went from bad to worse, till at last God sold 
them into captivity. The sad history is thus summed 
up in three verses of this chapter (21 — 23): — ^The 
Lord •* rent Israel from the house of David ; and they 
made Jeroboam the son of Nebat king : and Jero* 
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boam drave Israel from following the Lord, and made 
them sin a great sin. For the children of Israel walked 
in all the sins of Jeroboam which he did ; they de- 
parted not from them ; until the Lord removed Israel 
out of His sight, as He had said by all His servants 
the prophets." And so the ten tribes were carried 
away captive. 

They never came back. But in their place the 
king of Assyria brought men from some of his own 
cities, and peopled the cities of Samaria with them. 
The descendants of these colonists were the Samaritans 
of our Lord's time, whom the Jews so much hated and 
despised. Of course when they first occupied Samaria 
they were simply idolaters, but afterwards they learnt 
something of the true God. To tell the story again 
in the words of the Bible — ** And so it was at the 
beginning of their dwelling there that they feared not 
the Lord : therefore the Lord sent lions among them, 
which slew some of them. Wherefore they spake to 
the king of Assyria, saying. The nations which thou 
has removed, and placed in the cities of Samaria, know 
not the manner of the God of the land : therefore he 
hath sent lions among them, and, behold, they slay 
them, because they know not the manner of the God 
of the land. Then the king of Assyria commanded, 
saying. Carry thither one of the priests whom ye 
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brought from thence ; and let them go and dwell 
there, and let him teach them the manner of the God 
of the land. Then one of the priests whom they had 
carried away from Samaria came and dwelt in Bethel, 
and taught them how they should fear the Lord. 
Howbeit every nation made gods of their own, and 
put them in the houses of the high places which the 
Samaritans had made, every nation in their cities 
wherein they dwelt." The priest spoken of here 
must have been one of the false priests, such as 
Jeroboam had made ; but it may be that affliction 
and captivity had brought him to repentance, so that 
he may have taught these Samaritans the truth about 
God as far as he could. But at the best it is evident 
that their religion was but a mixed one ; and this is 
clearly the explanation of the contradiction which we 
noticed. They feared the Lord as the " God of the 
land " just as they would fear the false gods of the 
land they had come from. They feared Him as one 
God out of many, not as the One and only true God. 
They feared Him, and yet served their own gods at 
the same time. They feared Him, and yet did not 
fear Him, for their fear was rather on account of the 
judgments that He sent — the fear of the lions rather 
than the fear of God. It was fear in one sense, and 
not in another — a fear without love, not a holy fear. 
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And this makes the story so instructive — so full of 
warning to ourselves. We have here (as I have said) 
a case of a mixed religion. Brethren, is there no 
such thing now ? We have only to look back through 
the history of the world to see that this has been the 
great pitfall into which mankind has ever been falling. 
From the time of Adam's fall the tendency of man 
has ever been to try and make God's law fit in with 
his own self-will. Thus we find Aaron making a golden 
calf while Moses was in the mount with God. He 
did not mean to throw up the true God altogether, 
but the people must have something of their own 
invention to mix with the truth : they could not trust 
God and commit themselves to Him wholly and com- 
pletely. So with Jeroboam. He did not mean to 
make a new religion, but an imitation of the old one : 
"Behold thy gods, O Israel," he said, when he set up 
his golden calves — " behold thy gods, which brought 
thee up out of the land of Egypt." His was a mixed 
religion, and we see what it led to. When once he 
had departed from the true worship of Jehovah, it was 
but a short step to the bringing in of Baal and Moloch 
and Ashtaroth and all the other abominations of the 
heathen. And so in a very short time we find Elijah 
expostulating with the people, and protesting against 
this half and half religion. * Either one thing or the 
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other. Do not think you can make a compromise 
with God, or strike a bargain with Him. He is not to 
be deceived, or put off in that way. " How long halt 
ye between two opinions ? If the Lord be God, follow 
Him : but if Baal, then follow him." ' Even of 
Solomon in his prime we read, " And Solomon loved 
the Lord, walking in the statutes of David his father : 
only he sacrificed and burnt incense in high places." 
Oh ! those " onlies I " they seem to creep in every- 
where : would that we could get rid of them, and let 
nothing stand between us and the perfect love of God ! 
You remember the story of the Judgment of Solo- 
mon.* It is a wonderful story, because there is so 
much more in it than merely shewing what a clever 
man Solomon was. The pretended mother is an exact 
likeness of the great enemy of God and man. *' Let 
it be neither mine nor thine, but divide it." For the 
fact is, Satan loves a mixed religion. He does not 
want to take away all our religion. Oh no ! he would 
rather we had some. He knows very well that if he 
were to suggest to a soul to throw God over altogether 
and deny Him utterly, that soul would be so deeply 
shocked as to be on its guard. He did not tempt Eve 
to open rebellion, but contrived to throw a doubt over 
the perfect truth of what God had said, and to under- 

* I Kings iii. 
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mine her faith in God's perfect goodness, and the 
mischief was done. So, now, he creeps stealthily into 
our hearts rather than attacks them openly. He does 
not say (like Job's wife), " curse God, and die," but 
rather contrives to spoil and corrupt all that we do 
by selfish and unworthy motives. Have you not felt, 
brethren, sometimes, how successful he is — how very 
imperfect our best actions are — when all should come 
from the love of God, so many other thoughts and 
motives stepping in ? It has been well said that even 
our tears of repentance need to be washed clean in 
the Blood of Christ. 

Oh ! brethren, let us test and try our religion, and see 
what it is made of. How shall we try it ? There is only 
one way. We must go back to the first commandment 
of all : "Thou shalt love the Lord thy God with all thy 
heart, and with all thy soul, and with all thy mind." 
Think over it well — "with all thy heart, and with all thy 
soul, and with all thy mind." You will say, perhaps, that 
you cannot possibly reach so high, that the standard 
is far above you. Does not that show the need of 
repentance — that at the very first commandment we 
should find ourselves falling so far short ? Then take 
the difficulty to God — say to Him simply how weak, 
how cold, how indifferent, how unworthy you are — 
how unable to worship Him and serve Him as He 
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ought to be served. Tell Him all this quite simply, 
as a child would tell his father, and it will be well 
with you. But do not — do not try to get out of the 
difficulty by lowering the standard, by putting what you 
think ought to be enough in place of what God has 
said that He requires. 

And, brethren, let us beware of mixing up our own 
ideas with God's truth. Religion in its very nature is a 
Divine thing ; a religion that is merely of man's inven- 
tion must be a false one. We are sometimes told in 
enmity or ignorance that our religion — the religion of 
the Church of England — is only three hundreds years 
old. If that were so, I should know at once that it 
was not the true religion of Christ ; if it cannot be 
traced back to Him, it must be false. JVe cannot 
make truth. We can keep it, and follow it, and love 
it, but we cannot make it, for truth comes from God. 
And therefore let us beware of tampering with it, or 
watering it down to our own tastes. In what did 
Jeroboam's sin consist ? Was it not in this — that he 
thought so lightly of altering and adapting the religion 
which God had given him ? He thought it quite an 
easy matter to do this. It certainly was easy enough, 
l)ut you see what the end of it was. So now, I fear, 
there are many that think little of changing their 
religion — going from church to chapel, or from one 
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religious body to another, as if it matters nothing 
what form their religion takes so long as they have 
some. Oh ! let us ever remember that truth is Divine, 
and that our religion is not a thing of our own making, 
which we can alter or suit to our liking. Let us bear 
in mind the warning with which the last book of the 
Bible concludes : ** If any man shall add unto these 
things, God shall add unto him the plagues that are 
written in this book : and if any man shall take away 
from the words of the book of this prophecy, God 
shall take away his part out of the book of life, and 
out of the holy city, and from the things which are 
written in this book." 

But we have not yet fairly faced that question — Is 
ours a mixed religion ? Can it be said of us. They 
fear the Lord and serve their own gods ? Of course, 
they are not gods of wood and stone that we bow 
down to ; but there are so many kinds of gods : there 
is the god of ease, the god of lust, the god of pride, 
the god of self; and these are all the more dangerous 
because they are not made of material substances, 
but may exist unseen. A Hindoo could hardly be 
considered as converted, or call himself a Christian, 
as long as he continued to worship Brahma and 
Vishnoo, but we call ourselves Christians, and think 
ourselves Christians, while all the while, it may be. 
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we are serving things which are just as much idols as 
the Hindoo's gods. And, as long as this is the case, 
our religion is but a mixed one ; we fear the Lord, 
and serve our own gods. 

Brethren, this will not do. God cannot have it so. 
True love hates compromise : that is another lesson 
we learn from that story of which we have already 
been thinking. " Let it be neither mine nor thine, 
but divide it " — aye, that may suit Satan well enough, 
but it will not do for God any more than it would do 
for the true mother. What was the use to her of half 
a child? and what is the use to God of half a soul ? 
The very act of dividing it kills it. " No man can 
serve two masters." " He that loveth father or mother 
more than Me is not worthy of Me." Is not this 
reasonable, brethren ? Has father or mother done as 
much for us as God has done ? To Him, then, who 
gave all for us — even Himself — to Him be given all 
we have — all our heart, and all our love. 



Sermon XV. 



(General.) 



i€ 



Psalm civ. 23. 
Man goeth forth to his work and to his labour until the evening." 



At first sight there does not seem much to notice 
here. It is just what you all do every day : it 
describes your common, ordinary, every-day life. In 
that every-day life one day is pretty much like another. 
The weeks, months, years roll on, and everything 
seems to be summed up for the most part in this : — 
" Man goeth forth to his work and to his labour until 
the evening." 

No, there does not seem to be very much to think 
about. Yet, brethren, we will try to learn something : 
perhaps we shall find more than we think. Remember, 
our Lord drew His first parable from seeing a man 
going out into the fields to sow corn. 

Let our first thought, then, be one about work: 
" Man goeth forth to his work." Perhaps your only 
I 
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thought of work is that it is hard and toilsome— not a 
thing to take pleasure in, but only to be got over as 
well as may be. You will point to those words in the 
third chapter of Genesis — " Cursed is the ground for 
thy sake ; in sorrow shalt thou eat of it all the days 
of thy life ; thorns also and thistles shall it bring 
forth to thee ; ... in the sweat of thy face shalt 
thou eat bread, till thou return unto the ground." 
There can be nothing good, you will tell me, about 
labour, for it is the result and outcome of man's fall. 

Nay, brethren, there was labour before the fall, for 
God took Adam and "put him into the garden of 
Eden to dress it and to keep it." Only then labour 
was all blessed : the labourer never toiled in vain, but 
always reaped the full result of his toil. Afterwards 
sin stepped in, and spoilt his work : disappointment 
and sorrow were mixed up with it, and made it often 
bitter and irksome. Labour was never a curse in 
itself : the curse was in the sin that got mingled with 
it. And so you will notice how the Psalmist seems 
lifted up with joy at this thought of man's going to 
and from his daily work, for in the very next verse 
comes this song of praise : " O Lord, how manifold 
are Thy works : in wisdom hast Thou made them all : 
the earth is full of Thy riches." 

And how can we call work hard or troublesome 
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when Christ has put a blessing upon it by His own 
work upon this earth ? He has made work what it 
was at the first, by separating it from sin. 

" Labour is sweet, for Thou hast toiled ; 
And care is light, for Thou hast cared." 

Oh I let US learn to look upon our work, whatever it 
may be, in a really Christian light. If we are children 
of God, then our work must be that which God 
Himself has given us ; if we are members of Christ, 
then our work must be Christ's work, and Christ's 
work must be blessed work. 

" Man goeth forth to his work and to his labour." 
The picture is familiar enough — men and lads going 
to work in the early morning, whether it be in crowds 
in our large towns, or in twos and threes in the 
country. There is not much to notice outwardly, but 
underneath what differences of motive and character 
lie hid — what varied thoughts and feelings. The work 
is the same, but the workers may be very different, as 
well as the spirit in which they go to their work. 
Some go with heavy hearts : others with light. Some 
go unwillingly : others gladly, even eagerly. Some go 
forth with a sense of duty upon them, and determined 
to do their duty : others thinking only of reward, and 
how to get the most pay with the least amount of 
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exertion. Some go forth in a spirit of watchfulness 
and thoughtfulness, knowing that temptation is likely 
to meet them, and so prepared to resist it when it 
comes : others go forth heedlessly and carelessly, with 
no thought of danger. Some go forth strengthened 
and upheld by the thought of God*s providence watch- 
ing over them, and feeling that in all they do they are 
in His hands : others, alas I never thinking of Him 
from morning till night, or, if the thought should 
suggest itself, putting it from them, and trying to 
forget it. Some there are who never thinly of going 
forth to their work without saying their morning 
prayers, and committing themselves and their work 
to their Heavenly Father : and others hurry off with- 
out prayer and without God. 

Dear brethren, think over these differences, and 
consider with yourselves in what kind of spirit you 
go forth to your daily work. How do you look upon 
it ? Is any thought of God connected with it ? Is 
His help and guidance ever sought in it ? Is it with 
you as it was with David — "I will go forth in the 
strength of the Lord God ? " 

God is surely with us if we will not resist Him and 
drive Him away. He is not a God such as the 
heathen imagined — too high and far away to take any 
interest in earthly matters. We know that cannot be 



Ebe SB^tlj? Xlauuir. 133 

the case when our Lord has said, "Are not two 
sparrows sold for a farthing ? and one of them shall 
not fall on the ground without your Father." If we 
could only believe that our work was given us by God, 
to be done as in His sight, and not merely in the sight 
of man, how much better would it be both for the 
work and for ourselves. How much more cheerful, 
how much stronger it would make us. What comfort, 
what courage, what patience it would give us to know 
that both we and our work were in God's hands — 
that it was not a mere warfare with poverty and want, 
a continual struggling to make ends meet — but that 
we were walking on a path that God had marked out 
for us, and that He was going on before and leading 
us on. Would not this thought make a great differ- 
ence in our daily life ? 

But we must pass on. " Man goeth forth to his 
work and to his labour until the evening." ** Until 
the evening " — and then comes rest from toil. The 
very thought of rest is pleasant : as the wise man says, 
" The sleep of a labouring man is sweet." But is 
this all ? Is there nothing to be thought of but that 
the work is over, and there is nothing more to be 
done for that day? Shall there be no thought of 
gratitude that God has brought you safely through 
the labours of another day, and granted you another 
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evening's rest and quiet ? Brethren, I think the man 
who went forth to his work in the spirit of calm trust- 
fulness in God will come back from his work in the 
same kind of spirit. He who went forth with prayer 
will come back with thanksgiving. 

And here may I make one suggestion. You have 
sometimes service in your church in the evening, and 
some people are only too glad to come for the half- 
hour of quiet prayer and worship. And I think many 
more would be, if once they learnt to look upon it as 
a true rest and refreshment after toil. This surely is 
the right way to look upon it. We believe that our 
eternal rest and nappiness will consist in the presence 
of God. We believe also that the nearest approach 
we can get to that presence here upon earth is the 
worship of the Church, and therefore worship should 
be a rest — a present rest from our toil here, and a 
foretaste of eternal rest. You say (and quite truly) 
that you have been hard-worked during the day. Just 
the reason, that, why you above others should enjoy 
the rest and refreshment of kneeling before God in 
thankful worship, and of hearing His Holy Word read 
for your comfort and encouragement 

" Man goeth forth to his work and to his labour 
until the evening." There is another thought. What 
do you do when you come in from the day's work ? 
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Do you not wash off the dirt of your bodily work ? 
But are there no other stains to wash off? Do you 
try to get rid of the stains your soul has contracted ? 
How much more important to be cleansed from these ! 
And how much harder ! It is easy to wash one's 
hands : it is not so easy to cleanse the heart. The 
one we can do ourselves : the other only God can do. 
But He has promised to do it. " Though your sins 
be as scarlet, they shall be as white as snow : though 
they be red like crimson, they shall be as wool." 
There is only one condition, and that is that we should 
confess our sins : " if we confess our sins," then ** He 
is faithful and just to forgive us our sins, and to 
cleanse us from all unrighteousness." 

So, brethren, there are a great many solemn thoughts 
connected with the close of the day. Another day's 
work done! Yes, but how done? Well or ill? 
faithfully or carelessly? And how much done that 
was not in the day's work — not in the day's work as 
God had marked it out for us ! How much that 
should have been done left undone I How much done 
that should not have been done ! How many vain 
thoughts, how many idle words, how many ungodly 
deeds ! When you return from the day's work, you 
like to find your homes made clean and comfortable 
for the little time (all too short) that you can enjoy 



136 Ctie 9atlQ Maunir. 



them. Think, then, that God would have you put 
your own house in order — that house in which He 
delights to dwell — I mean the dwelling-place of your 
heart. If the toils of the day have made your heart 
unfit for Him to dwell in (though they ought not to do 
so, and need not) will you not want to put that right, so 
that your Saviour may not leave you, but may abide 
with you and keep you in His grace ? 

But if you went forth in God's strength in the 
morning, God will not have left you, but will be with 
you when you come back at night; and your heart 
will go out to Him in thankful prayer and praise. 
You will feel that you cannot go to rest without it — 
that you must thank Him for all His care and love 
— that you must ask Him to forgive the sins which 
have grieved Him — that you must commit yourself 
to Him for the night. 

Let me gather up very briefly what we have been 
thinking of. i. Prayer in the morning. A day 
begun without prayer is very likely to end without it. 
A day passed without prayer is a day passed without 
God. But life is made up of days. Do you want to 
live without God ? Do you want to die without God ? 
Then take care of the beginnings : take care of each 
day : take care of each morning : let not the morning 
prayers be forgotten. 2. Prayer in the evening. Of 
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this I need say no more now than that you will be 
more likely to attend to it, if you did not forget 
your morning prayers. 3. The public service of the 
Church — that it should be treated as a rest and re- 
freshment after the day's toil. 4. Self-examination. 
We need to cleanse our hearts from the stains they 
have contracted, by looking back and seeing what we 
have done amiss, and humbly asking God's pardon 
and grace to do better. And 5, which is at the root 
of it all — that we should try to connect the thought of 
God with our daily work. This is the true principle 
of Christian life ; and it is this which distinguishes it 
from the ordinary life of the world. Outwardly there 
is Httle or no difference to be seen. ** Man goeth 
forth to his work and to his labour until the evening " 
— that is all that appears to the world : but under- 
neath there is this great difference — the belief that 
the Christian has that God's hand is in it all. " The 
Lord shall preserve thy going out and thy coming in 
from this time forth for evermore." 
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